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(u) 


PRE FA 


H E Subject of a Future State is a ſubject of 
1 ſuch weight and conſequence, that when- 
ever we think, read, or write any thing belong- 


ing to it, our thoughts and meditations ſhould be 


diligently weighed, and our words carefully ex- 
preſſed. To declare one's opinion concerning it 
from the imperfect ſuggeſtions of Reaſon, is ſo far 
from being a ſafe and ſure guide, that tho? it may 
flatter, yet in the event will certainly deceive us. 
It will lead us into ſuch groſs errors, ſuch inextri- 
cable difficulties, as mult perplex and diſquiet us 


to the highelt degree, 


The only true and comfortable refuge, that pre- 


ſents itſelf, to remove from us all our difficul- 
ties, is, To have recourſe to the Holy Scripture. 


There we find our dark clouds diſperſe, our un- 
certain and fluctuating imaginations vaniſh away; 
life and immortality brought to a clear and ſatis- 
factory light. As to the time and continuance of 
tkis life, God knows, (and we all know. by every 
day's experience) it is ſhort and precarious. To- 


"y Gay 


("9043 
ment, for the crimes I have been guilty of, my 
& toul thall remain in the ſame dormant, ſenſelefs 
condition with that of my body till the day of 
« RefurreQtion ; when I ſhall receive the puniſh- 
ment due to my tranſgreſſions: But of that day 
they acknowledge themſelves to be entirely ig- 
' .< norant : Nor do the Scriptures any where aſcer- 
« tain the preciſe time when it ſhall happen.“ 


Js not this a natural conſequence, which the men 

of this world will be ready to draw from the Doc- 

rine that of late hath been advanced? Of late did 
I fay ?—So far from it, that it took deep root in 
the early ages of the Church, and ſpread itſelf 
among many other erroneous tenets. The good 
Seed that was ſown, was injured by this mixture: 
For the Tares that were ſcattered among the wheat 
perplexed the well-defigning reapers. The expected 
harveſt was more troublelome and laborious, 

Oft this the Reader will fatisfy himſelf from 
the following ExTRacTs, and efpecially the 
Bis Hor's two molt excellent DiscouRsEs. 


He thoroughly conſiders this very important 
ſubject, and treats it in ſuch. a manner, with ſo 
much reaſoning and ſolid judgment, that one can- 
not op FO ſurpriſed to find the old Hereſy, 

after 


„% 
after having been ſo learnedly refuted, thould now - 
revive again, Thoſe who are favourers of that 
Hereſy tell us, when a man is in a proſound ſleep, 
it is equally the ſame to him whether he ſleeps one 
night, one year, or one century; becauſe as he 
hath no perception of any thing, the time paſt 
with reſpect to him, is 20 time. And when he 
awakes, and is ſummoned to judgment, he hath 
no reflection at ai! of thole many years, during 
which his ſoul continued in an inſenſible ſtate. - 


But to any ſerious Chriſtian it mult ſurely occa- 
ſion no little uneaſineſs, to think that his active 
vigorous foul, which, when united with the body, 
was poſſeſſed of moſt excellent talents, and upon 
all occaſions ready to exert them ; To think, that 
at the ſummons of Death it ſhail ſink at once into 
a ſenſeleſs condition, and ; ave no principle, no 
more power of action left than a dead lifeleſs 
corpſe, As to Scripture, it is ſuggeſted, no ſuf- 
ficient argument can be drawn from thence to 
prove that the ſoul continues in a thinking ſtate, 
when ſeparated from the body. To which it may 
be anſwered, That the reaſon why we do not find 
in thoſe. ſacred writings particular arguments to 
prove the truth of this doctrine, is, becauſe there 
was no occaſion for them. For to what purpoſe 
need we have recourſe to arguments when in the 

tenour 


| ( viii ) 
tenour of any diſcourſe, or ſubje& that is treated 


of, the doctrine itſelf is all _— ſuppoſed, and 
taken for granted? 5 


But let us examine the Scripture a little, ad ſee / 
whether this doctrine, tho* not delivered in expreſs 


terms, is not really a juſt and certain conſequence. 
For inſtance, when Judas is mentioned going 10 bis 
own place : Can we imagine, the place be went ts, was 
only to receive his ſoul, and there, void of all per- 


ception, to continue till the Reſurrection? No; 
but rather, as the learned Biſhop writes, a place 


and ſtate, fit for /o vile a miſcreant : roy r Orxaoy* 


according to the Alexandrian MS. his due place of 
miſery, which he had juſtly merited by his wickedneſs. 


To go to one's own place, was, as he obſerves, a 
known phraſe in the age of the Apoſtles, 10 fpnify 
a man's going preſently after death, into his proper 
place and ſtate, either happineſs or miſery, acco rding to 
the life which he had before lived. 


This paſſage of Scripture, I ſhould imagine, 


wants no proof, but inſtead of it ſuppoſes, that 
the ſoul of a wicked man, when ſeparated from the 
body, is conveyed immediately to @ place of pu- 
niſhment. And from hence we may readily con- 


. clude that the ſoul of every one of us in proportion 


to our good 0 or evil conduct in this like at the point 
of. 


(ix ) | 
of death, -muſt be either happy or miſerable, 
Even Solomon was ſatisfied of this great concern, 
otherwiſe he could never have tranſmitted to us 
theſe very affecting words; Eccleſ. xii. 7. Then 
ſhall the duſt return to the earth, as it was; and tbe 
ſpirit ſhall return unto th? Lord who gave it. If the 
author of the Book of IYi/dom- had not been of the 
ſame opinion, he would never have ſaid, ch. iii. 1. 


that ive ſouls of the Righteous are ia the hands of God. 


Very little would the encouragement have been to 
our Saviour's diſciples, when he enjoined them, 


Mot to fear thoſe which kill the body, but are not 


able to Kill the fou!, Matt. x. 28. were they poſ- 
ſeſſed with the leaſt apprehenſion, that after death 
the ſoul was to be placed in no better fate than 
that of the body. Was our Saviour's ſpirit after 


his Crucifixion to loſe all it's rational ul 3 
Why did he commend it to his Father's baud; ? 


Luke xxiii. 46, The fame queſtion may be urged 
with reſpect to St. Stephen, who, at the time of ſuf. 
fering, imitated his Maſter, ſaying, Lord Jeſus 
receive my ſpirit ; Acts vii. 59. 


If language is the principal means of conveying 


our thoughts, which no one ever doubted; what 


can be more full and expreſſive than thoſe words 
to the penitent thief? To- day ſhalt thou be with me 
in Paradiſe. The farbteß ures, faith our excellent 

5 b Biſhop, 


(x) 


Biſhop, and /oiſts of Heretics. io evade this text, are 
| fo perfettly ridiculous, that I muſt mak? myſelf ridicu- 


lous if I fhculd mention them, much more if I ſhouldgo 


avout to refute them. Wherein, we may aſk, does 
the perfection of thoſe juſt men, Heb. xii. 23. con- 
ſilt, if not in the poſſæeqion of happineſs? And 
what difficulties ſoever are raiſed concerning that 
text of 1 Peter iii. 19, 20; no doubt bur the ſpirits: 
there mentioned, were the /pirizs of thoſe who 
Why ſhould St. 
Paul be willing rather to be abſent from the body, and 
preſent with the Lerd, 2 Cor. v. 8. if he did not 
really think that at his departure he ſhould be 


were deſtroyed by the flood.- 


happy in enjoying the Divine Preſence? And the 
wwords that be heard in Paradiſe, 2 Cor. xii. 2. by 
whom do we imagine were they uttered, but by 
| thoſe who inhabited the bleſſed manſions of Hea- 
ven? But this is to anticipate the Reader's 
pleaſure, which, I truſt in God, he will not only 


receive from the following Sermons and Extracts; 


but from thence be able to remove all his ſcruples 
relating to a ſubject of ſo great and weighty im- 
portance. 1 


— 


| There is one thing more that ſuggeſts itſelf to 
me, viz. The advantage that may poſſibly ariſe. 


from theſe Sermons, &c. by giving a check to the 


1 of the old * of a SLEEPING SouL 3 
which 


1 1 * pt. q=y FLY — o 
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5 66 | 
which I am informed hath taken ſome root in one 
of our famous LUſniverſities=——Places ſo well in- 


tended, and ſo happily eſtabliſhed for laying the 


foundation of True Religion ; that inſtead of find- 
ing in thoſe Nurſeries of Learning any novel doc- 
trines advanced, or any old ones revived, contrary 
to what the Scriptures teach, and different from 
the ſentiments of the pureſt ages of Chriſtianity ; 
Inſtead of this, we have juſt reaſon to expect 
that Religion ſhould appear in the greateſt beauty 
of holineſs : Not defiled with any Heretical mix- 
ture, not perplexed with ſuch amuſing ſpecula- 
tions, as are of no ſervice, but may be, and, it is 
to be feared, are, attended with dangerous conſe- 
quences. Eſpecially conſidering what numbers of 
youth from every quarter are ſent thither for im- 
provement in ſound, religious principles; and 


who, like tender plants, if well nurtured, will 


grow up to perfection: But if once corrupted, 
it will be next to a miracle if they produce good 
fruit. 


Concerning 
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Concerning the SrarE of the Soul on its immediate 
 Seperation from ihe Body. 


HE very learned Biſhop Bull hath con- 
ſidered this ſubje& with ſo much care 
and judgment, not only from the teſti- 


mony of Holy Scripture, but from the conſen- 


tient doctrine of the writers of the primitive 
Church ; that whoever reads his two Sermons, 
on this very intereſting concern, muſt think 


it almoſt needleſs to have recourſe to any other 


author.—But for the reader's farther ſatis faction, 
after thoſe two excellent diſcourſes, I ſhall pro- 
duce ſome authors of diſtinguiſh'd note and cha- 


racter, in their own words, who have mutually 


agreed in their ſentiments on the ſame important 
* | 


Both the Sermons are from the ſame Text, viz. 
Acts i. 25. That he mig bit go to his own place. In the 
fr, the Biſhop undertakes to prove, that tbe Soul 
of Man ſubſiſts after death, in a place of abode provided 
by God for it, till the Reſurreftion.—In the ſecond, 
That the ſcul of every Man preſent'y after death, 
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6 
bath its proper place and Rate allotted by God, either 
of happineſs or miſery, according as the man bath 
been good or bad in his paſt life. 


Sermon the firſt begins thus :——In the verſes 
before my text, we have an account of the elec- 
tion of a new Apoſtle, in the room of the apoſtate 
Judas, who by his defection and miſerable death 
conſequent thereon, had rendered the complete 
and myſterious number of Apoſtles choſen by 
our Saviour uneven, and made a breach in that 
jury of witneſſes that were to report and teſtify 
his Reſurrection. In this grand affair they firſt 
make uſe of their beſt judgment, by appointing 

two perſons of the number of the ſeventy diſci- 
ples, Bar/ſabas, and Matthias, either of them, as 
they conceived, fit for the office, leaving it to 
their Lord and Maſter to determine, which of 
the two ſhould be the man, and ſtand as an apo- 
ſtle. This divine determination they ſeek for by 
_ caſting of lots, an ancient way of deciſion in fuch 
caſes, uſed both in the church of God, and among 
the gentiles. But before they go to the deciſion 
of this important affair, they betake themſelves 
to their prayers, that God would by his ſpecial 
providence direct the lot, and the event was this, 
that the lot fell upon Matthias. 


VV 


(3) > I 
The office of the perſon to be elected, is deſcrib- * 


ed in the verſe out of which my text is taken, 


| A Tov XAHCOu 170 d νον,E,ũ 2 c , BO Be made 
Puarlaber of the miniſtry and apęſtleſbip, that mini- 1 
ſtry and apoſtleſhip from which Judas fell; the 1 | 
ſad event of whoſe fall is ſaid to be this, that he went | 3 

to his own place or ſtate, a place and ſtate fit for ſo E 1 
vile a miſcreant; that he fell from the higheſt 1 
dignity to the greateſt infelicity, from the fellow- | 
ſhip of the apoſtles, to the ſociety of devils. That i | 
he may take part of His miniſtry and apoſtleſhip, from if 
which Judas by tranſgreſien fel, that he might go to wh 


Li 15 con place, = 
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Indeed ſome difference hath been ſtarted about 

the words of my text, whether they are to be 

\|\, retcrred. to Judas mentioned immediately before, 

or to the new apoſtle under election. Our learn- 

ed Engliſh paraphraſt refers them to the latter, 

underſtanding that the new apoſtle ſhould go and 

betake himſelf to his proper place, charge and 

province in the apoſtleſhip, the words from which , 

Judas by tranſgrefſion fell, being included in a pa- 2 
rentheſis. But this interpretation, beſides that it 
departs from the generally received ſenſe of an- 
cient and modern expoſitors, (which is prejudice 
'S. enough againſt it) is alſo many ways incommodi- 
ous, For firſt, it feigns a parentheſis in the text 
B 2 without 


, % P ůÜ rt 


(4 


without any reaſon at all. And then it is not ſo 


natural to refer the words to a perſon mentioned 


at a diſtance in the context, as to a perſon named 


juſt before. Laſtly, this interpretation ſeems to 


ſuppoſe, that every apoſtle had his diſtinct and 
proper place and province in the apoſtleſnip, 
which is not true. For the apoſtleſnip, and every 


part of it, was common to cvery apoſtle; who 
might do all the ſame things in any place, that 


any other apoſtle did. Sure J am, there was 
no ſuch diſtribution of provinces at the time of 
this election; for chen the apoſtles executed the 
ſame office all in the ſame place and country, a- 
mong the Jews, to whom alone they were at firſt 
to preach the Goſpel of Chriſt, The diſperſion 
of the apoſtles into the ſeveral heathen nations, 
as they themſclves ſaw convenient, was not till 
after the obſtinate infidelity of the Jews gave oc. 
caſion for it. The ſenſe therefore, tho! foreign, 
yet is not ſo ſtrange as ſome have made it, who 
have accuſed the forementioned excellent expoſi- 
tor of ſingularity, and as being the. firſt author 
and inventor of it. For the learned deore Clarius 
in his notes on my text, delivers the ſame ſenſe, 
without expreſſing any the leaſt diſlike of it. But 
yet I ſay it is a miſtake, and the common inter- 
pretation is undoubtedly the rigbt, that Judas 
having forſaken and betray ed his Lord and Ma- 

ſter, 


(5) 
ſter, brought himſelf to a moſt wretched end, (as _ [| 
is before in this chapter related, v. 16, 1, 18.) || 
and upon his death went to his proper place, the | : fi 
place and ſtate of loſt reprobate ſpirits, and 4 

| damned» fouls; a company with which he was 

61 far more ſit to be numbered, than with the apo- 
ſtles of Chriſt. And therefore the Alexandrian MS. 

of venerable antiquity, reads here, * to bis due 
place, that is, to the place and ſtate of miſery AM 
which he had juſtly merited and deſerved by his 41 
wickedneſs, 


Now that this is the true meaning of my text, 
I ſhall farther demonſtrate, by ſhewing that the 
phraſe, b fo go to one's 0Wn place, or © to one's due ; 
or appointed place, was a known received phraſe in 
the apoſtolic age, to ſignify a man's going pre- 

* ſently after death, into his proper place and ſtate, il 
either of happineſs or miſery, according to the = | 
life which he had before lived. —Polycarp in his 
epiſtle to the Philippians towards the end of it, 
ſpeaking of the apoſtles and other martyrs of that 
age, faith, 4 That they are with the Lord in their 
due place. | 


— - — — 
— — — 
a+ within — — dy ag 
ͤ—ͤ—ñ— — — 
» — & — 


— 


— — 

—— —— 
IO . 
— 


rr 2 
, N — 
reer 


a Eic Toy TorGy Tov ei-. b Hope on, eig N ro 
T i0iov. -© Eig 7 op4i2evoy* or, wproperey Torove d Orr 
| £15 T 0FE£1.0fvov UUTHS TOTCY £08 np T0 HEL, > 


Clement 


—— 


2 


— 
—— — 


e ] % oo bs GIL BEE EO Gti, Rr 
8 - — 2 0 Ky 4 
32 : = . . — 2 : . * r 


* 


— ———— ́[Aðàñę.! —V —-¾—: n ——L—-— 


— — — 


(0) 


Cement Biſhop of Rowe, of whom St, Paul 


makes very honourable mention, Phil, iv. 3. and 


who was therefore ancienter than Polycarp, in his 
undoubted epiſtle to the Corinthians, uſeth the 
ſame phraſe more than once to the ſame purpoſe. 
For not far from the beginning of that epiſtle, 
ſpeaking of the glorious end of St. Peter, he ſaith, 


* Thus heving ſuffered martyrdom, be went to his due 


Place of glory. The fame Clement, preſently after the 
{ſame epiltle, ſpeaking of St. Paul's martyrdom, lays, 


Jus ke departed out of the world, and deut to the holy 


glace. So Barnabas, (or whoever was the author 
ot that very ancient epiſtle going under his name) 
expreſeth the happy departure of good men 
into the other world, by the phiaſe of 8 going 10 
 the:r appeinted place. But the apoſtolical Biſhop 
of Anticch, T:natiss, in his epiſtle to the Magne- 
Jans, not far from the beginning, ſpeaks fully 
home to our purpoſe. h There are 14c9 things to- 
. gether ſet before us, life and death, and every one 
Hall go to his ewn place. Laſtly, Irenæus the di- 
ſciple of Polycarp, ſpeaks in the ſame language 
with his maſter. For in his fifth book, chap. 


31. he ſays, that the ſouls of the true diſciples of ' 


Chriſt, 


© Ourws papruproag eropereyn tig T oPerhopevey re o s 
Sens. Tt Ourece annaayn 7 roc fol, 2, £15 T o&y1ov 
rotor cmoH n. 8 Ogre eg T iger TOFOVe 
h EmixeTa T& fue ers, OTE JAYHTES = „ gon, 0 £0505 
219 T icio TOTCY END ανεν˖ 


of 
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c 7) 
Chriſt, preſently after death, Mibunt in inviſibilem 


locum, definitum eis a Deo, & ibi uſq; ad refurrefti- 
onem commorabuntur: Fall go into an inv fable place, 
appointed them by Cod, and there ſhall tarry even un- 
to the reſurreftion. Where the definitus locus, the 
appointed place, was doubtleſs in Greek the aich 
orog of Polycarp, and the ſame with the Jux 


Toros the due place, uſed by the Aexandrian MS. 
here in my text, of the contrary ſtate of Judas: 


All which expreſſions ſignify the determined pro- 
per place or ſtate, which all ſouls preſently after 
death, good or bad, accordingly go to. After 


ſo many clear and full teſtimonies, I ſuppoſe no 


man can yet be to ſeek, what is meant in my 
text by Judas his going after his wretched death, 
to his ron place. 


And having thus explained my text, that [ 
may not detain you, too long, only with a criti- 
ciſm on the words, I ſhall now proceed to raiſe 


ſome uſeful and profitable obſervations from it, 
which ſhall be theſe two. 


Obſerv. I. The ſoul of man ſubſiſts after death, 
and when it is d ſſadged from the body, hath a place 
cf abode provided by God for it, till the reſurrection 
cf the body again, 


Nbſerv. 


— 
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Obſerv. II. The ſoul of every man, preſently after 
death, hath its proper place and ſtate allotted by 
God, of happineſs or miſery, according as the man 
bath been good or bad in his paſt life. 


Of theſe propoſitions I ſhall diſcourſe in their 
order.—The ſoul of man ſubjiſts after death, &c. 
And this propoſition I ſhall manage fo, as to prove 
it chiefly by Teſtimonies of the Holy Scripture, 
ſuppoſing that I am to deal with men that ac- 
knowledge its divine authority, (as having been 
many a time ſufficiently proved to them) and on- 
ly queſtion whether any ſuch doctrine be clearly 
delivered in it. Of which ſort are many profeſſed 
Chriſtians, who believe a Reſurrection and a 
Life to come, and yet deny the diſtinct ſubſiſt- 

ence of the ſoul after the death of the body; 
and whilſt the body remains in the ſtate of death, 
that the ſoul dies, and is extinguiſhed with the 
body; and conſequently that the reſurrection, 
which we Chriſtians profeſs to believe in our 
creed, is of the whole man both foul and body. 
Out of the abundance of texts of Scripture, that 
refute this error, Tall make choice of ſome 
few that do it moſt clearly and expreſly, 


And firſt, even in the Old Teſtament, we have 


a full teſtimony given to this truth, that the ſoul 
. ſubſiſts 
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ſubſiſts after the death of the body, by Solomon, 
Eccleſ. xii. 7. Then ſhall the duſt return to the earth, 
as it was : and the Spirit ſhall return unto God, who 
gave it, The plain and evident ſenſe of which words 
is this, Whereas man conſiſts of two parts, Body 
and Soul, the condition of theſe two, when a man 
dies, will be very different: For the body being 
at firſt taken out of the duſt of the earth, and ſo 
of a corruptible conſtitution, ſhall go back into the 
earth again, and moulder into duſt; but the Soul, 
as it is of another and more excellent original, (as 
being at firſt inſpired immediately by God himſelf 
into the body) ſhall not periſh with the body, but 
return to that God, from whom it came; in whoſe 


hands it ſhall continue ſafe and inviolate, accord- 


ing to that of the Author of the Book of Wiſdom, 


ch. iii. x. But the Souls of the Righteous are in te 
band of God, and there ſhall no torment touch them.” 
For Solomon ſeems to ſpeak. of the end of man ac- 


cording to God's firft intention and. ordination, 
which was, that the Soul of man, after death, 
ſhould go to God and the Heavenly Beings ; and 
not of the accidental event of things, happening 
thro' man's ſin and wickedneſs, whereby it comes 
to paſs, that the ſouls of many men, when they 


die, inſtead of going to God, go to the Devil and 


the internal regions. Tho' it is true alſo, that the 
ſpirit of every man after death, good or bad, in 
G-- ſome 
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ſome ſenſe goes to God, either as a Father, or as 
a Judge, to be kept ſomewhere under the cuftody 

of his Almighty Power, in order to the receiving 
of his final Sentence at the laſt Judgment, either of 
happineſs or miſery. And accordingly the wiſe 
man a little after ſubjoins the article of a future 
univerſal Judgment, v. 13, 14. But if any man 
yet doubt, what Solomon intends here, by the Soul's 
returning to God, and not to the earth with the 
body, let him conſult the third chapter of this book 
of Eccleſiaſtes, where he firſt declares his thoughts 
of an impartial Judgment of God, that ſhall hap- 
pen at a certain determinate time, both to the 
righteous and the wicked, according to their dif- 
ferent works and actions, v. 17. 1 ſaid in mine 
heart, God ſhall judge the Righteous and the Wicked ; 
For there is a time there for every purpoſe, and for 
every work. And then in the following verſes, to 
the end of the chapter, he expreſſeth another 
thought or ſuggeſtion, that ſometime came into 
his mind, oppoſite to the former; or rather he 
repreſents the thought of the prophane perſon, 
viz. That there is no ſuch future Judgment, that 
Religion is a vain thing, that there is no difference 
between the ſoul of a man and a brute ; but that 
they both periſh together with their bodies; and 
conſequently, that it is a man's beſt courſe, freely 
to enjoy what this preſent life affords him, and 
. that 
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that it is a vain thing to expect any better eſtate in 
another world. In which diſcourſe he intradueeth 
the Epicurean (if I may be allowed ſo to call him 
by an anticipation) thus deriding the notion of the 
Soul's immortality, v. 21. Vo knoweth the ſpirit 
of a man that goeth upward, and the ſpirit of the beaſt 
that goetb downward to the earth? As if he had 
ſaid: As for the talk of man's ſoul-being immor- 
tal, who can demonſtrate that problem? who can 
diſcern any ſign of difference betwixt the ſoul of a 
man and a brute, that ſhall prove that the one goes 
upward to the region of permanent and eternal 
Beings, the other downwards, that is, periſheth 
together with it's body, that moulders in the earth. 
Certainly hence it is moſt clear, that the phraſe of 
man's Spirit going upward, ſignifies, in Solomon's 

ſenſe, ſomething directly oppoſite to the condition 
of the ſoul of a beaſt, that dies together with it's 
body; that is, that it ſignifies the immortality of 
man's foul, and it's ſubſiſtence after the death of 
the body. Now what Solomon doth here in the be- 
ginning of this book queſtion in the perſon of the 
Epicurean, whether the ſpirit of man when he dies, 
doth thus go upward, he doth clearly in the Text 
before cited, towards the end of the ſame book 
(where he expreſſeth his own moſt ſerious and re- 


ſolved thoughts) peremptorily determine in theſe 
C2 Words: 
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words : Then ſhall the duſt return to the earth, and 
the Spirit ſhall return unto God who gave it. 


The matter is plain and evident. The New Teſ- 
tament very often, and molt expreſly delivers the 
ſame doctrine. Our Saviour, Matt. x. 28. thus 
exhorts his Diſciples: Fear not them which kill the 
body, but are not able to kill the foul : But rather fear 
him, which is able to deſtroy both ſoul and body in Hell. 
What can be more clear? If the foul had ſuch a 
neceſſary dependance on the body, that when this 
dies, itſelf muſt needs die with it; then he that 
kills the body, would with the ſame ſtroke murder 
the foul too. But our Saviour tells us, that this is 
impoſſible for man to do; the foul remaining even 
after the death of the body, and being out of the 
reach of any created power, that is able to deſtroy 
it. If it be ſaid, that this is meant only of the ut- 
ter deſtruction of the ſoul, which no man is able to 
effect, God having promiſed a Reſurrection to Life 
again; this will appear to be only a wretched ſhift, 
to avoid the force of the plaineſt text. For in this 
ſenſe our Saviour might have as well deny'd, that 
it is in the power of a man to kill the body of 
another man, that is, to deſtroy it utterly and fi- 
nally, becauſe God will raiſe it again at the laſt 
Day, But our bleſſed Lord grants, that the body 

may 


(43) h 
may be killed by man in the ſame ſenſe, wherein 
he denies, that the ſoul can be deſtroyed by him 
and therefore ſpeaks not this only with reference to 
the Reſurrection. og : 


Of the ſame truth our bleſſed Saviour aſſures 
our belief by his own example, when being at the 
point of death, he ſaid, Father, into thy hands I 
commend my ſpirit, Luke xxiii. 46. He believed 
that he had a ſpirit, a ſuperior ſoul, that after the 
death of his body, and the extinction of his animal 
ſoul, ſhould ſtill remain; and this he recommends 
to the gracious and fate cuſtody of his Father. And 
leſt we ſhould think, that this was a peculiar privi- 
lege of the ſoul of the Meſſias ; St. Stephen, when 


dying, after the ſame manner commits his ſpirit to 
Chriſt himſelf, then exalted at the right hand 


of the Father, ſaying, Lord Feſus, receive my 
ſpirit. Acts vii. 59. 


Again how 8 are thoſe words of Chriſt to 


the penitent thief on the croſs ! Yerily I ſay unto thee, 
to-day ſhalt thou be with me in Paradiſe. Luke xxiii, 43. 
This certainly is a plain promiſe to the thief, that 
on the very ſame day, wherein he died with Chriſt, 
his foul (for his body was to be taken down from 
the crois, and buried in the earth) ſhould be with 
Chriſt in Paradiſe. His ſoul therefore died not 

with 


$5 
with his body, but immediately after death, went - 
with Chriſt's foul to Paradiſe, g roy id Towov, 40 
e proper place, for ſo great and illuſtrious a peni- 
tent. The ſubterfuges and ſhifts of Heretics to 
evade this text, are ſo perfectly ridiculous, that 1 
muſt make myſelf ridiculous, if I ſhould mention 
them, much more if ! ſhould go about ſeriouſly to 
retute them. 


Farther, we read expreſly in the New Teſta- 
ment of ſeparate ſpirts of men, both good and bad. 
Of the ſpirits of good men departed, the divine 
Author of the Epiſtle to the Hebrews, ſpeaks, when 
he tells us, that we Chriſtians are joined not only 
to an innumerable company of Angels, but alſo to the 
fociety of juſt men made perfect, or that have finiſhed 
their courſe, Heb. xii. 23. Of the ſpirits and ſouls 
of wicked men, remaining after death, St. Peter 
as expreſly ſpeaks, 1 Pet. iii. 19, 20. By which 
alſo he went and preached to the ſpirits in priſon, 

which ſomerime were diſobedient, when the long: ſuſter- 
i of God waited in the days of Noah, &c. How, 

and when Chriſt preached to thoſe ſpirits in priſen, 
is not my buſineſs at preſent to enquire ; But the 
text plainly enough affirms, that the ſpirits of thoſe 
wicked men that were deſtroyed by the Flood, were 
then in being, and in priſon too, that is, in the ſad 


4225 of Judas, in the place and ſtate of miſerable 
ſouls, 
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ſouls, reſerved, as in a jail or dungeon, acrthe fu- 
ture Judgment and Execution. 


St. Paul alſo moſt plainly teacheth, chat a man 
(that is, his ſoul) may be abſent from his body, 
and ſubſiſt without it, and in a ſtate of ſeparation 
from it, 2 Cor. v. 8, 9, 10. We are confident, I 
5 ſay, and willing rather to be abſent from the body, and 
zo be preſent with the Lord. Wherefore we labour, 1M 
that whether preſent or abſent, we may be ac 
cepted of him. For we muſt all appear before tbe 
Fudement-ſeat of Chriſt, &c. The lame St. Paul 
ſpeaks of Viſions and Revelations that he had ſeen 
and received in Paradiſe and the third Heaven ; 
but whether he ſaw thoſe viſions in or out of his 
body, he profeſſeth himſelf doubtful and un- 
certain, 2 Cor. Xil. 2, 3, 4. J knew a man in Corift 
above fourteen years ago-(whether in the body, I cannot 
0 tell, or whether vut of the body, I cannot tell, God 
E : knoweth) ſuch an one caught up to tht third Hea den. 
= - And I knew ſuch a man, (whtther in the body, or out 
1 a f the body, I cannot tell, God knoweth) bow that Be 
das caught up into Paradiſe, and beard-unſpeakab/c - 
5 worde, which it is not lawful for a man to utter. It 
7 the Apoſtle had believed the vain philoſophy of 
1 ſome men, that a man's ſoul cannot ſubſiſt without 
1 his body, he might very eaſily and moſt certainly 
2 have reſolved his awn doubts, and concluded that 
| 1 7 85 os he 
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he received thoſe viſions and revelations in the 
body, ſeeing out of the body he could not fo much 
as ſubſiſt. 


But not to purſue any farther thoſe particular 
texts of Scripture, that occaſionally (and as it were 
by the by) dropt from the pens of the facred wri- 
ters, let us enquire into the whole ſtate of the 
queſtion concerning the ſoul's immortality and 
permanence aſter death, as it was controverted be- 
tween the two great ſets among the Jews, the Sad- 
ducees and Phariſees, in our Saviour s time; and as 
it was by the Apoſtles of Chriſt, and by Chriſt 
himſelf, profeſſedly determined. 


The dogmata and tenets of the Sadducees, oppo- 
fite to the doctrine of the ancient Church of the 
Jews, held by the Phariſees, are very briefly, yet 
fully enough expreſs'd by St. Luke, Acts xxiii. 8. For 
the Sadducees ſay, there is no reſurrection, neither angel 

nor ſpirit, but the Phariſees confeſs both. The Sad- 
ducees believed that there is a God, tho' whether 
they believed God himſelf to be incorporeal, is not 
without very great reaſons queſtioned by ſome. 
But this is certain, that beſides God, they believed 
nothing at all to ſubſiſt, but what is perceptible to. 
ſenſe. And hence they deny'd Angels to be per- 
manent ſubſtances, believing the Angels of which 
they had read in Scripture, to be FRY certain phan- 
taſms, 
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taſms, occaſionally and by Cod, when be 


"TT. 


men, and afterwards vaniſhing and diſappearing, 
And agreeably to the ſame hypotheſis, they deny'd 
alſo any ſuch beings as the ſpirits of men, diſtin 
ſubſtances from their bodies, .and able to ſubſiſt 
without them. And hence farther, by a neceſſary 


chain of conſequences, they deny'd the Reſur- 


rection of the bodies of men after death. For to 


what purpoſe ſhould the body of man ariſe, if 


there were no ſoul in being, to which it ſhould be 


reunited, and by which it ſhould be again in- 
formed? And how could the ſame man at the 
Reſurrection receive the reward of his paſt actions, 
as the Phariſees rightly raught, if his foul did not 
ſubſiſt after Death? For every man hath his indi- 
viduation chiefly from his ſoul ; and animus cujuf- 

que eſt quiſque, the ſoul of every man is the man, If 


therefore the ſoul of man itſelf be extinguiſhed by 


death, at the raiſing of our duſt, a new foul muſt 


be produced by God for every man, and ſo every 
man would be another man, and the ſame men 


could not receive the rewards and puniſhments of 


the world to come, due to their reſpective actions 
done in this life, which is the only ſuppoſed end of 


the Reſurre&ion. This a Learned man more ſcho- 
laſtically expreſſeth in theſe words, If the ſoul 


be not a permanent ſubſtance, but only a quality 
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« or craſis, which, when the body dies, periſheth. 
« arid is extinguiſhed with it, it is impoſſible that 
tc the ſame numerical man ſhould riſe after death; 
« becauſe the form or ſoul which periſhed, cannot 


e another, becauſe between that which periſhed, 
e and this which is reſtored, there intervened ni- 


e ſame, tho' they may be the ſame ſpecifically. 


& jn one common term; as that is one line which 


« tion which is not diſcontinued. by reſt. But 
<« there is no common term between that which 


e wards is produced; for non-exiſtence came be- 


merically the ſame.” 


warded in the Reſurrection, but others for them. 


To this J add, 


&« be numerically the ſame with the form or foul 
„ which is reſtored. For this is numerically 


« bijlum, a non-entity. Now whenſoever between 
two extremes, a medium of a diverſe kind is in- 
ce terpoſed, thoſe two cannot be numerically the 


For that is numerically one, which is contained 


« js not cut off or interrupted, and that one mo- 


ce once was and periſhed, and that which after- 
<« tween them, and therefore they cannot be nu- 


Vain therefore would be the expectation of good 
men, becauſe they themſelves ſhould not be re- 


that as a Reſurrection cannot be 
rightly defended, unleſs we aſſert the permanence | 
| 13 and 
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and ſubſtance of man's ſoul after death; ſo this * 
acknowledged, a neceſſity of the reſurrection of 
his body plainly follows. In order to the demon- 
ſtration whereof, we are in the firſt place to ob- 
ſerve, that the body is not in man a thing adven- 
titious or ſuperinduced, a thing which at firſt he 
was without, and afterward was inveſted with; 
fa dream of thoſe men, who hold a pre-exiſtence 
of ſouls or ſpirirual beings, afterward, for ſome 
fault committed in their primitive ſtate, thruſt 
down inta bodies, as into priſons) but it is an ef- 
ſential part of man. Tho? the ſoul be the princi- 
pal, and by far the moſt excellent part, (as I have 
faid before) yet the body too 1s one conſtitutive 
part of that compo/itum, that compounded thing 
which we call man. For the ſacred oracles teach 
us, that the body of man was a thing made by 
God in the very firſt creation and conſtitution of 
man; nay, that the body was made before the 
foul; God firſt forming man out of the duſt of the 
earth, and then breathing into his noſtrils the breath 
of life, ſo that man became a living ſoul, Gen. TT RE, A 
That is, that which was taken out of the earth, 
and that which was from without breathed by God 
into it, made in the whole one living man ; the 
foul being here put for the whole man, as often 
otherwhere in the Holy Scriptures. And the 
Apoſtle plainly telis us, that the body, as well as 
D 2 the 
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the foul and Pct belongs to the oh the 
_ whole of man, that whole, which he prays may 


be preſerved blameleſs unto the coming of our Lord 


| Jeſus, that is, the day of ] udgment, 1 Theſſ. v. 23. 


This being eſtabliſhed, we thus argue. Seeing 
the ſoul of man is permanent and ſubſiſts after 


the death of the body, and yet the body alſo be- 


longs eſſentially to the conſtitution of man; when 


that body is defunct, either the ſoul muſt remain 


perpetually in a ſtate of ſeparation, and, as it were, 
of widowhood, or the body myſt be recalled to 


life, and again united to it. 


The former hypotheſis agrees not to reaſon: 
for ſeeing the ſoul alone doth not conſtitute human 
nature, that being which we call man, if the body 


utterly periſhed, would for ever remain as it were 


an half man, and be deſtitute of a part of himſelf: 
And indeed that he ſhould be ſo by diſpenſation, 
and for a certain time, and for certain cauſes, is 
not abſurd ; but that he ſhould continue ſo for 
ever, ſeems repugnant to the order of things ef- 
tabliſhed by the divine wiſdom. In a word, if man 


had not ſinned, the union between his ſoul and 
body ſhould have been uninterrupted and perpe- 


tual, that is, if he had never ſinned, he ſhould 


never have died; but by ſin came death, which 


1 
diſſolved the union. Yet by the grace of a new 
covenant in Chriſt, that death becomes not perpe- 
tual, and man receives a ſecond promiſe of immor- 
tality. In order to which, tho* his body remain 
for a while under death, (an irreverſible decree be- 
ing paſt, that man ſhould return to the duſt from 
whence he was taken) yet his ſoul ſtill ſubſiſts, and 
his body too ſhall in due time be raiſed again 
and then the breach made by fin ſhall be fully 
healed, and the union between ſoul and body ſhall 
never more be diſſolved, but the duration of both 
ſhall run on in lines parallel. And our Saviour ex- 
preſly tells us, that /bey who ſhall be accounted wor- 
thy to obtain—the Reſurrettion, ſhall not, cannot die 
any more. Luke xx. 35, 36. 


So neceſſary doth a Reſurrection to Judgment, 
and the ſoul's ſubſiſtence and permanence after 
death, depend each on the other; and therefore 
the Sadducees were very conſiſtent in their prin- 
ciples, when they denied both together. And ſo 
much for the philoſophy of the Sadducees i in is 
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The Phariſees on the other ſide held a juſt con- 
trary chain of doctrines, viz. That there are cer- 
tain immaterial and inviſible beings, both Angels, 

and allo ſpirits of men, diſlint ſubſtances from 


their 
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their bodies, and ſobſiſting after che death of their 
bodies, and therefore that there ſhall be a Reſur- 
rection. He that 'believ'd one of theſe hypotheſes, 
believ'd all; and that deny'd either of them, 
equally deny'd the reſt. Now St. Luke expreſly 
tells us, that St. Paul openly declared himſelf to 
be on the Phariſees fide. in this controverſy, 
Aets xxiii. 6. He made indeed this profeſſion 
at that time politicly, and to ſave himſelf from 
preſent danger; but yet his profeſſion was honeſt 
and true, and void of any deceit or equivocation. 
And why ſhould St. Luke together with the error 
of the Sadducees, in denying a reſurrection, join 
their other opinions ; that there are no ſuch things 
as Angels, or ſpirits of men diſtinct ſubſtances 
from their bodies, but that he believed theſe 
opinions to be equally errors with the former, and 
indeed to have a mans: connection wih it? 1 


But let us 1 est the determination of our Lord 
himſelf in this controverſy, Matt. xxii. 31, 32. 
But as touching the Reſurrection of the Dead, have ye 
not read that which was ſpoken unto you by God, ſaying, 
am the God of Abraham, and the God of Jſaac, and 
tbe God of Jacob ? God is not the Ged of the dead, 
Pt of the living. Where our Saviour proves 
gainſt the Sadancees, the Reſurrection of the Dead, 
trom the words of God concerning Abraham, Iſaac, 
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and Jacob, ſpoken to Moſes many ages after the 
death of thoſe bleſſed Patriarchs, J am the. God of 
Abraham, &c. And he lays down this. hypotheſis 
as the foundation of his argument; that God is not 
the God of the dead, but of the living : Which indeed 
is an evident. propoſition z ſeeing for God to be 
one's God, neceſſarily implies a preſent relation 
that God hath to him; and no relation can con- 
tinue, where either of the relatives ceaſe, and is 
taken away; whence it clearly follows, that Abra- 
ham, 1ſaac, and Jacob, were alive, and dio ſub-: 
ſiſt (viz. in their ſpirits). when God ſpake thoſe, 
words to Moſes, that i is, many ages after the ar ach. 
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lud to this ſenſe of our Saviour' s words, doubt 
Iſs the holy apoſtolic biſhop and .Martyp OT 
had reſpect in his laſt prayer at the ſtake, recited 
by Euſebius, E. H. lib. 4. ch. 13. ont of the 
epiſtle of the Brethren of Smyrna, who, were pre- 
ſent at his martyrdom. For! in the beginning of 
that prayer he thus addreſſeth himſelf to God. 
n O'rhou God of the whole race of righteous — 8 
who live before thee. And having particularly 


mention d the martyrs, on preſently adds, : Among 8 


* 
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(24) 
whom may = be received before thee this day. 80 
Juſtin Martyr in his ſecond apology, p- 96. las it is 
reckon'd in the vulgar editions) tells us, that by 
what was ſaid out of the buſh to Moſes, 1 am the 
| God of Abraham, &c. was fignified, kT hat thoſe 
Tb men even after death do ſtill remain and ſub. Hence a 
alſo in the moſt ancient liturgies of the Church, the 
place and recepracle of the fpirits of juſt men de- 
ceaſed, is called, ! The region of the living, the bo- 
ſom of Abraham, and Iſaac, and Jacob, as we > find it 
in the office for the dead, at large deſcribed by the 
author of the Ecclefiaftical Hierarchy, chap. ult. 
and from thoſe ancient liturgies our Church hath 
taken that prayer of her's which we have in the 
office for the Burial of the Dead : Almighty God, 
with whom do live the ſpirits of juſt men, that depart 
bence in the Lord. 


| 
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Now our bleſſed Saviour having clearly proved, ö 
that the ſpirits of men can, and do ſubſiſt after ; 
death, had thereby ſufficiently confuted the whole 1 
doctrine of tlie Sadducees, without proceeding any | 
farther, conſidering the connexion of their dog- 
mata, or opinions, before mentioned. They de- 
nied the ſubſiſtence of the ſpirits of men after 
death, and therefore denied the reſurrection of 
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their bodies: and if they could have been con- 
vinced of the former, they would readily have ac- 


knowledged the other alſo. In a word, they de- 


nied in the whole any life after this, any ſtate or 
ſubſiſtence of men atter death, and believed death 
to be ultima linea rerum, the laſt line and bound of 
tbings, beyond which the concerns of men are 
no farther extended. I doubt not but this is a true 
account of our Saviour's reaſoning in that famous 
text, which ſome learned interpreters have 


ſtrangely perplexed, for want of attending to the 


whole connection of the Sadducees dactrine above 
obſerved. | 


Certainly if our Saviour's reaſoning had been ſo 


ſubtle, intricate and elaborate, as ſome expoſitorz 


have made it, it had been impoſlible for the com- 
mon people to have underſtood the force of it. 

But that the multitude themſelves preſently ap- 
prehended it, and wondered at our Saviour's con- 
vincing way of arguing, is expreſiy affirmed, 
Matt. xxii. 33. And when the multitude heard this, 
they were aſtoniſhed at bis doctrine. The multitude 
were on the Phari/zes ſide againſt the Sadducees, as 
Joſephus and others aſſure us. This multitude 
preſently conceived the text alledged and urged 
by our Saviour, to be a clear proof, that the holy 


Patriarchs ſubſiſted and lived after the death of 
E their 


(26) 


their bodies. And they knew this to be an « 


fectual refutation of the whole doctrine of the Sad- 
ducees, who held that there is no life after this pre- 
ſent life, but that men die as the beaſts that perifh. 


Thus the doctrine of the immortality of man's 
foul, and it's ſubſiſtence after the death of the 


body, appears to be the plain doctrine of Chriſt 


and his Apoſtles, delivered in the New Teſtament. 
But leſt we ſhould yet ſuſpe& ourſelves to be de- 
ceived in the ſenſe of thoſe evident texts of Scrip- 
ture, (as ſome would fain perſuade us that we 
dream when we are awake, and that the ſun ſhines 
not at the brighteſt noon) I add, that the Catholic 
Church of Chriſt after the Apoſtles, ever acknow- 
ledged the ſame doctrine, and reckoned it among 
the undoubted articles of the Chriſtian Religion. 
You have already heard the judgment of thoſe 


Doctors and Martyrs of the Church, who lived in 


or very near the Apoſtles times; how they believed, 
that the ſoul of every man preſently after death, 
hath a place to go to, and dies not with the body. 
And the ſame tradition was conſtantly held and 
maintained in the Church all along afterwards ; 
inſomuch that the. doctrine is to be found in the 
moſt ancient liturgies, as hath been above obſerved; 
wherein it was unfit, that any diſputable problem 
ſhould have a place. Nor would the Church ever 
tolerate | 


(27) 
tolerate or ſuffer any man, under her government, 
to teach the contrary opinion. 


To paſs by the dreams of thoſe infamous Here- | 
tics the Yalentiniaxs ; the firſt (to my beſt remem- 
brance) that univerſally affirmed the diſſolution of 
all men's-ſouls together with their bodies, were 
certain heterodox perſons of Arabia about the 
middle of the third century, mentioned by Euſebius 
in his ſixth book of Eccleſiaſtical Hiſtory, 
Chap. xxxvii. p. 299. ed. Reading; where he tells 
us that they held, m That the ſouls of men in 
this preſent world die and periſh together with their 
bodies ; but that at the Reſurrection they return again 
to life, together with the ſame bodies. 


Againſt theſe novelliſts a great council was pre- 
ſently called, wherein the famous Origen was pre- 
ſent; and he by his arguments ſo effectually dealt 
with them, that they renounced their error, and 
ſo prevented the Anatbema of the council, that 
would otherwiſe certainly have been denounced 
againſt them. 


— 


m Tyv avIpwrau uyny Tiws jv KATH TOY EVESWTO 
Xaupoy Gpect Th TEAEUTN TW ATI YNTKHY THIS TWHATE 36 
ov a f Dt avis de more KATH Toy Th; GYRHFHTEWS 
XX1p0y TV AUTOS GYHHWTIT I a. 


1 90 4 M1 + RU =_ 


oe IEA S Pray wow; ay 4 


— — — 


I wer. oat T4 eee 


(28) 

J add over and above, that the ſubſiſtence of 
the ſoul of man after the death of his body, was a 
tradition generally, nay I think univerſally, re- 
ceived among the civilized Heathen nations. For 
tho? certain wrangling and contentious philoſo- 
phers among them diſputed the matter, and by 
diſputing came at laſt moſt of them to doubt of it, 
and ſome of them flatly to deny it; yet this 


could not hinder, but that that the notion ſtill pre- 


vailed among the generality of men in every age 
and nation. Nay, in that part of the world, which 
for ſo many ages remained undiſcovered and un- 
known to the reſt of the earth, (there being no 
very ancient hiſtorian or writer extant, that gives 
us any certain account of it) I ſay, in that part of 
the world which is called America, when it was 
firſt diſcovered by the Chriſtians, this faith of the 
ſoul's immortality was found to obtain. Foſeph 
Acoſta, a learned Spaniard, and an approved au- 
thor, who had lived in thoſe parts, tells us, 
lib. v. ch. vii. that the Indians of Peru believed 
commonly, that ibe ſeals of men lived after this pre- 
ſent life. Nay, in that region of America which is 
called Neva I rancia, New France, altho* when it 
was firſt diſcovered, the people were found rude 

and barbarous ; inſomuch that a good author faith 
of them, That they are not bound by any laws, ner 

ch ſerve any gocd cugſtoms, but live as beaſts devoid of rea- 

| ſen; 


(29) 
ſon; yet even of theſe the ſame author thus teſtifieth : | 
n They believe the immortality of men's ſouls, and ſay, 
that when they leave their bodies, they go to another 
region, where their deceaſed friends are, Moreover, 
Lerius tells us of a ſtrange ſort of people in America, 
of a bard name, (they are called by him, To v 
' pinam Baultii) who acknowledge no particular 
God at all, but only in general, certain ſpirits with 
whom their priefts converſe, from whom they be- 
lieve themſelves to receive courage and ſucceſs in 
war, and the production of the fruits of the earth: 
And therefore they are inftanced in by ſome as a 
nation Atheiſtical, tho* unjuſtly ; for thoſe ſpirits 
which they acknowledge are their Gods. How- 
| ever, theſe very men (as the ſame Lerius informs 
us) confeſs that * The ſouls of the virtuous (that 
is, of thoſe who have valiantly defended their 
country, for this ſeems to be the chiefeſt, if not 
the only virtue which they admired) *©* 4» preſently 
after death, fly beyond certain very high mountains, 
and at laſt light on moſt pleaſant gardens, where they 
lead a merry life in perpetual delights and dances : And 
that on the other ſide, the ſouls of cowards, and de- 
generate ſouls, go ad Stignan, that is, to the devil, 
and live in torments with him.” In a word, Tam 
yet to ſeek for that nation in the world, among 


n Animarum credunt immortalitatem, dicuntque quod prflquam ex 


corpore migrarunt, tunc in aliam migrant regionem, ubi amici 
illorum dgſuncti reperiuntur. | 


whom 


(30 
whom the primitive religion, taught by God to 
the firſt men, is ſo utterly corrupted and loſt, but 
that they have ſtill ſome notion remaining among 
them, of the ſoul's immortality and permanence 
after death. | 


To conclude, therefore, let us firmly adhere to 
this confeſſed truth, this great truth, this funda- : 
mental truth, not only of our Chriſtian Religion, 
but of Religion in general. Let us take heed of 
thoſe men, who profeſling to believe the Reſur- 
rection promiſed in the Goſpel, do yet deny the 
ſubſiſtence of man's ſoul in the interval between 
death and that Reſurrection. That faith and this 
denial cannot well ſtand together; the reſur- 
rection of the body neceſſarily ſuppoſing the im- 
mortality and permanence of the foul, as I have 
evidently ſhewn you. They therefore that deny 
the latter, lay a ſure foundation for the denial of 
the former too; which is the great article of our 
religion, the ſubverſion whereof renders our whole 
faith vain, as the Apoſtle tells us, 1 Cor. xv. 16, 17. 


But much more are we to beware of thoſe, who 
deny the truth with a direct deſign to deſtroy all 
our hopes or fears of any life to come. Let not 
the ſophiſtry of theſe men, who ſtudy to ſhake off 
their Chriſtianity and the religion of mankind at 


once, in the leaſt unſettle our perſuaſion and be- 
| | lief 


(31) 
lief of this eſtabliſhed verity. It is here, if any 
where, certain, that vox populi, or rather populo- 
rum, eſt vox Dei, the voice of all people and na- 
tions, howſoever diſtant in place, however other- 
wiſe differing in religion from each other, yet all 
here ſinging the ſame ſong, muſt needs be the 
voice of God, or at leaſt an echo of that voice by 
which God ſpake to holy men in the infancy of 
the world, and revealed to them the doctrine of 
a future life; a voice once ſo ſtrongly and con- 
vincingly uttered, that it went thro? all the earth, 
and to the end of the world; and there is no 
ſpeech nor language, no people or nation, where 
the ſame voice is not ſtill heard; to allude to the 
words of the Pſalmiſt, Pſal. xix. 3, 4. This 
were ſufficient to arm us againſt the cavils of thoſe 
few ſelf-opinionated men, that in every age (eſpe- 
cially in this of our's) have made it their buſineſs 
to moleſt and difturb the common faith of the 
world. But when we have the conſent of nations 
confirmed by a new Divine Revelation, a Reve- 
lation proved to be ſuch by the moſt undeniable 
arguments, what madneſs were it to doubt? Let 
us not therefore give any ear to the voice of the 
Epicurean, Let us eat and drink, for to-morrow we 
die. That is, Let us live like beaſts, becauſe we are 
to die as ſuch, 1 Cor. xv. 32. But rather let us 
reſolve to live 8 ä u/ly and godly in this 
preſent 


1 
preſent world; becauſe tho* as to our bodies, we 
may die to-morrow, and muſt die ſhortly; yet 
our ſouls are certainly to live and ſubſiſt after 
death, in order to a future doom of happineſs or 
miſery. Let us hearken to the wiſeſt of men, So- 
lomen ; who having aſſerted the ſoul's immortality, 
Eccleſ xii. 7. Then ſhall the duſt return to the earth F 
as it was, and the Spirit ſhall return unto God who ; 1 
Fave it: Preſently after, v. 13, 14. concludes, and | 
his concluſion ſhall be mine, in theſe words : Let 
us hear the concluſion of the whole matter, Fear God 
and keep his commandments ; for this is the whole of 
man. For God hall bring every work into judgment, + 2M 
with every ſecret thing, whether it be good, or whether 1 
it be evil, In the day of which, dreadful judgment 
God ſhew mercy to us all, thro' Jeſus Chriſt our 
Saviour: To whom with the Father and the Holy 
Ghoſt, be given all honour and glory, adoration 
and worſhip, now and for evermore, Amen. 
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SERMON II. 


C oncerning the Middle State of Happineſs or Miſery, 

_ allotted by God to every Man preſently after death, 

according as he has been good or bad in his paſt life; 
3 with the . actirine 7 e 


AC T 8 x 2 5. | 
2 bat be mig bi go. to bis own Place. 


N 0 former Diſcourſe on this text, having 
gathered two propoſitions from it, I fully diſ- 
2 the firſt of them, concerning the ſubſiſt- 
ence and permanency of man's ſoul after the death 
of his body. I am now to proceed (with God's 
aſſiſtance) to the other propoſition or obſervation, 
which was this: 


Obſerv. II. The ſoul of every man preſently after 
death, hath its proper place and ſtate allotted by God, 
either of happineſs or miſery, according as the man 
bath been goed or bad in his paſt life. 


For the text tells us, that the ſoul of Judas, im- 


' mediately after his death, had not only a place to 


be in, but alſo I roo P idle his on proper place; 
F a place 


A 
4 place fit for ſo horrid a Betrayer of his moſt gra- 


cious Lord and Maſter. And I have ſhewn you, 
_ that the apoſtolic writers were wont to expreſs the 
different place and ſtate of good and bad men pre- 
ſently after death, by this and the like phraſes, that 
they went to their π proper, due, or appointed 
places, that is, to places agreeable to their reſpec- 
tive qualities, the good to a place of happineſs, the 
wicked to a place and ſtate of miſery. If there 
were one common receptacle for all departed ſouls 
good and bad, (as ſome have imagined) Judas 
could not be ſaid preſently after death to go to bis 
own proper place, nor Peter to his ; but the ſame 
place would contain them both: But Judas hath 
his proper place, and Peter his. And here what 
avails the difference of place,. unleſs we allow alſo 
a difference of ſtate and condition? If the joys of 
Paradiſe were in Hell, Hell would be Paradiſc : 
And if the torments of Hell were in Paradiſe, 
Paradiſe would be Hell: Judas therefore is in mi- 
ſery, and Peter in happineſs. And what happi- 

neſs or miſery can be there, where there is no ſenſe 
of either? If preſently after death, one common 
gulf of inſenſibility and oblivion ſwallowed up 
the ſouls of good and bad alike, the ſtate of Judas 
and Peter would be the ſame. The reſult of all 
which is manifeſtly this, that the ſouls of men do 
not only ſubſiſt and remain after the death of their 
bodies, 


(ag) 


bodies, but alſo live and are ſenſible of pain or 
pleaſure, in that ſeparate ſtate; the wicked being 
' tormented at preſent with a piercing remorſe of 
conſcience, (that, fleepy lion being now fully 
awakened) and expeding a far more dreadful ven- 
geance yet to fall on them; and on the other ſide, 
the good being refreſhed with the peace of a good 
conſcience (now immutably ſettled) and with un- 
ſpeakable comforts of God, and yet joyfully wait- 
ing for a greater happineſs at the Reſurrection, 
And to prove this more fully will be my buſineſs 
at this time. Indeed TI have been conſtrained occa- 
ſionally to intermix ſomewhat of this argument in 
my former diſcourſe on this text: But it is a ſub- 
jet worthy of a diſtinct and more copious 
handling. 


There are ſome who grant, that the ſoul of man 
is a diſtinct ſubſtance from his body, and doth 
ſubſiſt after the death thereof; but yet they dream 
that the ſoul in the ſtate of ſeparation, is as it were 
in a ſleep, a lethargy, a ſtate of inſenſibility, hav- 
ing no perception at all, either of joy or forrow, 
happineſs or miſery. An odd opinion, which 
ſeems altogether inconſiſtent with itſelf. For how 
can the foul ſubſiſt and remain a ſoul without ſenſe 


I 


and perception ? For, as Tertullian ſomewhere 


truly ſaith, Vita azime eſt ſenſus, the life e, of the ſou! 
F 2 is 
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is perception. Wherefore, to ſay an inſenſfible ſoul, 
ſeems a contradiction in terms. Ir 1s true, whilſt 
our ſouls are confined to theſe bodies, they can 
have no diſtin& perception of things without the 
help of fancy and thoſe corporeal ideas, and, as it 
were, images of things impreſied on it, which be- 
ing ſeated in the body, mult neceſſarily die and 
periſh with it. But yet even now we find, that the 
ſoul being firſt helped by imagination, may at 
length arrive to a perception of ſome moſt certain 
concluſions, which are beyond the reach of ima- 
gination. We may underſtand more than we can 
imagine; that is, we may by reaſon certainly col- 
left, that there are ſome things really exiſting, 
whereof we can frame no idea or phantaſm in our 
imaginations. Thus, I am moſt certain, that there 
is a Being eternal, that hath no beginning of exiſt- 
ence, tho* I can never be able to imagine a thing 
without attributing ſome beginning of exiſtence to 
it. A phantaſm of eternity I can never have; but 
that there is ſomething eternal, I fay, I can thus by 
reaſoning demonſtrate. * Either there is ſomething 
eternal, that had no beginning, or elſe it will ne- 
ceſſarily follow, that there was a time or ſpace 
(let it be never fo many millions of ages ago, it 
matters not) when nothing exiſted. If every be- 
ing whatſoever had a beginning, before which it 
was not, then there was a ſpace or time (I may 
have 


(37 
have leave to call it ſo, for want of a fitter word) 
when no being at all was. He is a man of a deſ- 
perately loſt underſtanding that doth not clearly 
perceive the evidence of this conſequence. Now 
if ever there was a time when nothing at all was, 
then nothing could have ever been; for by no- 
thing, nothing could be produced. But we are 
ſure, that we ourſelves exiſt, and many other be- 
ings; therefore there is an eternal Being, that had 
no beginning of exiſtence, and by which all other 
beings that are not eternal, do exiſt. 


After the ſame manner we can demonſtrate 
divers other propoſitions, which are beyond the 
comprehenſion of our imagination. We have 
therefore a faculty or power within us ſuperior to 
imagination; and of this we affirm, that it ſhall 
{till remain, act, and operate, even when this 
groſſer imagination of our's ceaſeth, and is ex- 
tinguiſhed, 8 SS 


If it be enquired, in what way the ſoul perceives, 
when out of the body, whether by the help of ſome 
new ſubtiller organs and inſtruments fitted to its 
preſent ſtate, which either by it's own native power 
given in it's creation, it forms to itſelf, or by a 
ſpecial act of the Divine power it is ſupplied with, 

or whether without them; I] muſt anſwer with St. 
| Paul 


—— 
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Pan! m a like caſe, 2 Cor. xii. 2 I cannot an” 
Ged knoweth. And if any man ſhall laugh at this 
ingenuous confeſſion of our ignorance, his laughter 
will but betray his own ignorance and folly. For 
even now we can ſcarce explain how we ſee or 


| hear, how we think or underſtand, how we re- 
member leaſt of all; tho? we have continual expe- 


rience of all theſe operations in ourſelves. And 
mult it be thought ſtrange, that we cannot tell how 
our fouls ſhall underftand and operate, when out 
of our bodies, that being a ſtate of which we never 
yet had any experience ? Indeed whilſt our fouls 
are wrapped in this fleſh, we can no more imagine 


how they ſhall act when diveſted of it, than a child 


in the womb (even tho' we ſhould ſuppoſe it to have 
the actual underſtanding of an adult perſon) can con- 
ceive, what kind of life or world that is, into which 
it is afterward to be born. Or, (to uſe another fi- 
militude) we can now no more conceive the man- 
ner of the ſoul's operation, when abſent from the 
hody, than a man born blind, that never ſaw the 
light, can underſtand a diſcourſe of colours, or 
comprenend all the wonders and myſteries of op- 
tic ſcience. But the thing itſelf, that the foul in 
the {tate of ſeparation hath a perception of things, 
and by that perception is either happy or miſerable, 
is aſcertained to us by divine Revelation, of which 


we have all reaſonable evidence, that it is indeed 
divine, 


( 35 ) 
divine, and without the guidance of which, all 
our beſt philoſophy, in this mes 1s precarious 
_ uncertain. 


* 8 


It was an aſſertion of the great Verulam, [ Adv. 
e Learn. L. iv. c. 3. ] that all enquiries about the 

nature of the reaſonable ſoul muſt be bound over at 
laſt unto religion, there to be determined and defined ; ; 
for otherwiſe they ſhall lie open to many errors and il- 
luſions of ſenſe. For ſeeing that the ſubſtance of the 
foul was not deduced and extracted in her creation from 
the maſs of Heaven and Earth, but immediately in- 
ppired from God : And ſeeing the laws of Heaven and 
Earth are the proper ſubjects of philoſophy ; how can 
tle knowledge of tl e Subſtance of the reaſonable ſoul be 
derived er fetched from phil:ſophy ? But it muſt be 
drawn from the ſame inſpifation from whence the ſub- 


flance thereof firſt flowed. 


Let us therefore hear what the divinely inſpired 
Writers, eſpecially of the New Teſtament, and 
the Doctors of the primitive Church, by tradition 
from them, have taught us in this matter. And 
here moſt of thoſe texts, which we have alledged 
for the proof of the former propoſition, will allo 
ſerve for the confirmation of this ſecond. We 
have heard our Saviour himſelf; but leſt we ſhould 
be thought to have miſunderſtood him, let us next 


08 his * in this queſtion. 
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St. Paul, (who had been caught up into the third 
Heaven, and alſo into Paradiſe, which the Scrip- 
tures tell us is the receptacle of the ſpirits of good 
men, ſeparated from their bodies, and therefore 
was beſt able to give us an account of the ſtate of 
fouls dwelling there) aſſures us, that thoſe ſouls 
live and operate; and have a perception of excel- 
lent things. Nay, in the very ſame text where he 
ſpeaks of that rapture of his, viz. 2 Cor. xii. 2, 3, 4. 
he plainly enough confirms this hypotheſis. For 
firſt, when he there declares himſelf uncertain, 
whether he received thoſe admirable viſions he 
ſpeaks, of, in or out of the body, he manifeſtly 
ſuppoſeth it poſſible for the ſoul, when out of the 
body, not only to ſubſiſt, but alſo to perceive and 
know, and even things beyond the natural appre- 
henſion of mortal men. And then when he tells us 
that he received in Paradiſe, viſions and revelations, 
and heard there agp pnuara, unſpeakable words, 
not lawful (or rather not poſlible) for man to utter; 
he directly teacheth, that Paradiſe is ſo far from 
being a place of darkneſs and obſcurity, filence 
and oblivion, where the good ſpirits, its proper 
inhabitants, are all in a profound ſleep, like bats 
in their dark winter- quarters; (as ſome have vainly 
imagined) that on the contrary, it is a moſt glorious 
place, full of light and raviſhing viſion, a place 
where myſteries may be heard and learnt, far ſur- 

paſſing 
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paſſing the reach of frail mortals. Laſtly, the 
glories of the third Heaven, and of Paradiſe too, 
ſeem to be by an extraordinary revelation, opened 
and diſcovered to St. Paul, not only for his own 
ſupport under the heavy preſſure of his afflictions, 
but alſo that he might be able to ſpeak of them 
with the greater aſſurance to others. And the or- 
der is obſervable. Firſt, he had repreſented to him 
the moſt perfect joys of the third, or higheſt Hea- 
ven, of which we hope to be partakers after the Re- 
ſurrection; and then, leſt ſo long an expectation 
ſhould diſcourage us, he ſaw alſo the intermediate 
joys of Paradiſe, wherewith the ſouls of the faith- 
ful are refreſhed until the Reſurrection; and for 
our comfort he tells us, that even theſe alſo are 
inexpreſſible. | 


The ſame bleſed Apoſtle, when in the fleſh, 
tells us, that he deſired 20 depart, and to be with 
Chriſt, which is far better, Phil. i. 23. Where if 
any man ſhall doubt what is meant by avaxuoz, 
which we tranflate 76 depart, the phraſe is clearly 
explained by the following oppoſition, v. 24. 
Aevertheleſs, to abide in the fleſh is more needful for 
you, Whence it is plain, that avzauozi, 70 de- 
part, is to depart from the fleſh, that is, this mor- 
tal body, that is, to die. Now, how could the | 
Apoſtle think it better for him, lyea, by far the 
(s En better 
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better) to depart from the body, than to remain 
in it, if when he ſhould depart from the body, he 
ſhould be deprived of all ſenſe, and ſink into a 
lethargy, and utter oblivion of things? Is it not 
better to have the uſe of our reaſoning faculty, 
than to be deprived of it? Is it not better to praiſe 
God in the land of the living, than to be in a ſtate | 
wherein we can have no knowledge of God at all, 
nor be in any capacity of praiſing him? ' Beſides, 
the Apoſtle doth not deſire to depart from the 
fleſh, or todie, merely that he might be at reſt, and 
free from the labours and perſecutions attending 
his Apoſtolic office; which is the frigid and dull 
gloſs of ſome interpreters on the text ; bur chiefly in 
order to this end, that he might be with Chriſt. Now 
certainly we are more with Chriſt, whilſt we abide 
in the fleſh, than when we depart from it, if when 
we are departed, we have no ſenſe at all of Chriſt, 

qr of any thing elſe. 


Let us hear the ſame Apoſtle again, 2 Cor. v. 6, 7, 8. 
Tberefore we are always confident, knowing that 
whilſt we are at home (or rather converſant) in the 
Body, we are abſent from the Lord: For we walk by 
faith, not by fight; we are confident, I ſay, and 
willing rather to be abſent from the body, and to le 
preſent (or converſant) with the Lord, Where two 


things are in the firſt place to be obſerved: 
| 1. That 
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1. That the Apoſtle doth here undeniably ſpeak 
of that ſtate of the faithful, which preſently com- 
menceth after death, and not of that only, which 
follows the Reſurrection. For he expreſly ſpeaks 
of them as in the ſlate of ſeparation, when they 
are abſent from the body. 2. That the Apoſtle 
ſpeaking to the faithful of Corinth in general, joins 
them together with himſelf, ſpeaking all along in 


che plural number, we are confident, &c. And 


thereby ſignifies, that he ſpeaks not of a privelege 
peculiar to himſelf, and ſome few other eminent 
ſaints like himſelf; but of the common ſtate and 
condition of the faithful preſently after death. 
Which two things being premiſed, the text alledged 
plainly teacheth us this propoſition: © That the 
faithful when they are abſent from their bodies, 
that is, departed this life, are prefent with the 
Lord, and that in a ſenſe wherein, whilſt they were 
preſent in their bodies, they were abſent from the 
Lord.” And what ſenſe, I pray, can that be, un- 
leſs this, that when preſent in their bodies, they 
did not fo nearly enjoy Chriſt, as now, when 
abſent from their bodies, they do? No ſophiſtry 
can poſſibly reconcile this text with their opinion 
who affirm, that the ſouls of the faithful, during 
the interval between death and the Reſurrection, 
are in a profound ſleep, and void of all ſenſe and 
perception. 
G 2 | But 
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But let us at length hear the Lord Jeſus himſelf, 
who came down from Heaven, and therefore 
knew moſt certainly the whole ceconomy of the 
heavenly regions; and who upon the account of 
his omniſcient and omnipreſent Deity, as perfectly 
knew the miſerable ſtate of thoſe ſpirits, who dwell 
in the oppoſite regions of darkneſs. He, when he 
was dying, made this promiſe to the repenting 
thief, that was crucified with him, To. day ſhalt thou 
be with me in Paradiſe, Luke xxiii. 43. Where 
(as learned interpreters have obſerved) Chriſt pro- 
miſeth more than he had been aſked. The peni- 
tent thief's requeſt was, Lord, remember me when 

thou comeſt into thy kingdom. To which our Saviour 
anſwers, Thou aſkeſt me to remember thee here- 
after, when I come into my kingdom ; but I will 
not put off thy requeſt ſo long, but os Ibis very 
day] vill give thee a part and the firſt fruits of that 
hoped- for felicity; die ſecurely, preſently after 

death divine comforts wait for thee. 


To-day ſhalt thou be with me in Paradiſe. Para- 
diſe! What place is that? Surely every man that 
hath heard of it, conceives it to be a place of plea- 
jure : And hence it is proverbial among us to ex- 
preſs a very pleaſant and delightful place by calling 
it a Paradiſe. Into this place -our Saviour pro- 


miſeth the thief an admiſſion on tbe very day that he {| 
T died 
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died and was crucified with him. Now to what 
purpoſe was it told him, that he ſhould on that 
day be an inhabitant of Paradiſe, unleſs then he 
ſhould be capable of the joys and felicities of that 
delightful place? Paradiſe would be no Paradiſe 
do him that ſhould have no ſenſe or faculty to taſte 

and perceive the delights and pleaſures of it. But 
that we may not diſcourſe uncertainly, let us conſi- 
der, that the perſon to whom our Saviour ſpake, 
was a Jew, and that our bleſſed Lord ſpeaking in 
kindneſs to him, intended to be underſtood by 
him. We are therefore to enquire, what the no- 
tion of the ancient Jes was concerning Paradiſe, 
and the perſons inhabiting there. 


Paradiſe among the Rus primarily ſignified 
gan Eden, the garden of Eden, that bleſſed gar- 
den, wherein Adam in his ſtate of innocence 
dwelt. . By which, becauſe it was a moſt pleaſant 
and delightful place, they were wont ſymbolically 
to repreſent the place and ſtate of good ſouls, ſe- 
parated from their bodies, and waiting for the Re- 
ſurrection; whom they believed to be in a ſtate f 
happineſs far exceeding all the felicities of this 
life, but yet inferior to that conſummate bliſs 
which follows the Reſurrection. For they diſtin- 
ouithed Paradiſe from the third Heaven, as St. 
Paul alſo, being bred up in the Jewiſh literature, 

ſeems 
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ſeems to do in the above text, 2 Cor. xii. where he 
ſpeaks of ſeveral viſions and revelations that he 
had received, one in the third Heaven, another in 
Paradiſe. Hence it was the ſolemn good wiſh of 
the Jetos (as the Learned tell us from the Ta/mud- 
its, vid. Grot. in loc.) concerning their dead friend, 
Let his ſoul be in the garden of Eden, or, Let his ſoul 
be gathered into the garden of Eden. And in their 
prayers for a dying perſon, they uſed to ſay, Let 
him have bis portion in Paradiſe, and alſo in the 
world to come. In which form, Paradiſe, and the 
world to come, are plainly diſtinguiſhed. Accord- 
ing to which notion, the meaning of our Saviour 
in this promiſe to the penitent thief, is evidently 
this: That he ſhould preſently after his death en- 
ter with him into that place of bliſs and happi- 
neſs, where the ſouls of the, righteous, feparate 
from their bodies, inhabit, and where they wait in 
a joyful expectation of the Reſurrection, and the 
conſummation of their bliſs in the higheft Heaven. 
For that our Saviour here did not promiſe the 
thief an immediate entrance into that Heaven, 
the Ancients gathered from hence, that he him- 
. ſelf, as man, did not aſcend thither till after his 
reſurrection, as our very Creed informs us; which 
is alſo St. Auſtin's argument in his fifty-ſeventh 

epiſtle. | 5 
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The texts of Scripture hitherto alledged peak 
indeed only of the ſouls of good men: But by 
the rule of contraries we may gather, that the 
ſouls of the wicked alſo, in the ſtate of ſeparation, 
are ſenſible; ſenſible of great anguiſh and torment 
at preſent, and being in a dreadful expectation of 
a far greater torment yet to come. Let us hear our 
Saviour again plainly deſcribing both ſtates of 
| ſeparated fouls in the parable of the rich man, and 
Lazarus the beggar, Luke xvi. 22. &c. And it 
came to paſs that the beggar died, and was carried by 
the angels into Abraham's boſom : the rich man alſo 
died, and was buried. Aud in Tell (in Hades) 
be lifted up bis eyes, being in torment, and ſeeth Abra- 
ham afar off, and Lazarus in his boſom. And be 
cried and ſaid, Father Abraham have mercy on me, 
and ſend Lazarus that be may dip the tip of bis 
finger in water, and cool my tongue; for 1 am tor- 

mented in this flame. But Abr abam ſaid, Sen, ge- 
member that thou in thy life-time received}t thy good 
things, and likewiſe Lazarus evil things; but now 
be is comforted, and thou art tormented. Here La- 
zarus is expreſly ſaid, preſently after death to be 
in Abraham's boſom, and comforted there ; and 
the rich man immediately after his death to be 
tormented in Hades. | 


Ic 
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It is true this is a parable, and accordingly ſe- 
veral things in it are parabolically expreſſed : Bur 
tho* every thing in a parable be not argumentative, 
yet the ſcope of it is, as all divines acknowledge. 
Now it plainly belongs to the very ſcope and de- 
ſign of this parable, to ſhew what becomes of the 
ſouls of good and bad men after death. And we 
have already heard from our Saviour's own mouth, 
that one part of the parable concerning the com- 
fortable ſtate of good fouls in Abraham's boſom or 
Paradiſe, immediately after death, is true and 
real ; and therefore ſo 1 is the other concerning the 
ſouls of the wicked. 

Add hereunto, that ume Saviour ſpake this pa- 
rable alſo to the Jews; and that therefore the 
parable muſt be expounded agreeably to the an- 
cient Cabala or tradition received among them con- 
cerning the ſtate of ſeparate ſouls. Now whereas 
our Saviour faith of the ſoul of Lazarus, that im- 

mediately after his death it was conveyed by An- 
gels into Abraham's boſom; we find it was allo the 
belief of the Jetviſb Church, before our Saviour's 
time, that the ſouls of the faithful, when they die, 
are by the miniſtry of Angels conducted to Para- 
diſe, where they are immediately placed in a bliſs- 
ful and happy ſtate. For the Cha/dee paraphraſt on 


at. iv. 12. ſpeaking of the Garden of Eden, 
(that 
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(that is, Paradiſe) ſaith, that thereinto no man hath 
power of entering but the juſt, whoſe ſouls are carried 
thither by the hands of Angels. It this had been 
an erroneous opinion of the Jews, doubtleſs our 
Saviour would never have given any the leaſt'coun- 
tenance to it, much leſs would he have plainly 
confirmed it, by teaching the ſame thing in this 
Parable. 
Theſe teſtimonies of holy writ (to omit divers 

others) clearly enough prove what we have al- 
ledged them for. But for our farther confirma- 
tion, and to leave no ground of ſuſpicion that we 
have miſunderſtood or miſapplied them, let us in 
the next place hear what the approved doctors of 
the Church, that were the diſciples and ſcholars 
of the divinely-inſpired Apoſtles, and the nearer 
ſucceſſors of theſe, have delivered concerning this 
matter, Now I do affirm the conſentient and con- 
ſtant doctrine of the Primitive Church to be this: 
That the fouls of all the faithful, immediately after 
death, enter into a ſtate and place of bliſs, far ex- 
ceeding all the felicities of this world, tho? ſhort 
of that moſt conſummate perfect beatitude of the 
| Kingdom of Heaven, with which they are to be 
crowned and rewarded in the Reſurrection : And 
ſo on the contrary, that the ſouls of all the wicked 
are preſently after death in a ſtate of very great 
miſery ; and yet dreading a far greater miſery at 
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the day of Judgment. And here in the firſt place, 
would it not be highly worth the while to under- 
ſtand the faith in this queſtion of a cotemporary, 


familiar, and fellow-labourer with the Apoſtles, - 
and a moſt approved one too, canonized (Phil. iv, 3) 


and fainted even while on earth, by the great 


Apoſtle St. Paul, and himſelf called by the ancients 
an Apoſtle, and that delivered in a writing or 
epiſtle, uſed to be read in the public aſſemblies of 
the Primitive Church, together with the holy Scrip- 
tures of the New Teſtament? Doubtleſs one clear 
and full teſtimony of ſuch an author, out of ſuch 
a writing, is more precious than gold, worth a 
thouſand ſentences of our later moſt celebrated 
doctors. St. Clement therefore in his undoubted 
epiſtle to the Corinthians, ch.zo. [ed. Cleric. p.176.] 


thus writes of the place and ſtate of all faithful 


fouls preſently after death. All the generations 
from Adam to this day are paſt and gone: But 
they that have finiſhed their courſe in charity, ac- 
cording to the grace of Chriſt, — Y.wpay tuo 
Poſſeſs the region of the godiy: who ſhall be mani- 
feſted in the viſitation of the kingdom of Chriſt. 
For it is written, Enter into thy chambers for a very 
little while, till my wrath and fury be paſt over : and 
1 will remember the good day, and will raiſe you again 


_ out of your graves,” Where he aſſigns but one 


place to the fouls of all good men deceaſed ſince 
| : | the 
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the beginning of the world, and he calls it the 
region of the godly, and underſtands it to be a ſafe 
and comfortable refuge, ſhelter or hiding-place for 
them till the viſitation of the kingdom of Chriſt; 
that is, till the Reſurrection and final Judgment. 
But where are we to ſeek that text of Scripture, 
which St. Clement applies to this purpoſe ? I an- 
ſwer, we may find, tho' not exactly the words, yet 
the ſenſe of it, Ia. xxvi. 19. Thy dead men ſhall live, 
| together with my dead body ſhall they ariſe; awake and 
fing ye that dwell in duſt 5 for thy dew is as the 
dew of herbs, and ibe earth fhall caſt out the dead. 
And v. 20. Come my people, enter thou into thy 
chambers, and fhut thy doors about thee : hide thyſelf 
as it were for a little moment, until the indignation 
be cverpaſh, Where that the, words of the 19th 
verſe were by the Jews before our Saviour's time 
myſtically underſtood of the real and proper Re- 
ſurrection of the dead at the laſt day, is certain, 
from the Chaldee paraphraſt on the place. And it 
is as certain, that the chambers of God's people 
in the 20th verſe, were by the ancient eus alſo 
myſtically expounded of the receptacles of the ſouls 
of the Righteous till the reſurrection. For in the 
ſecond apocryphal book, II. Eſdras, (as we number 
it) ch. iv. 35, 36. After ſome curious queſtions 
propounded by the author to his Angel, concern- 
ing the ſtate of the world to come, the Angel is 
H brought 
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brought in thus anſwering : Did not the ſouls of 
the righteous aſs queſtion of theſe things in their cham- 
bers, ſaying, how long ſhall I hope in this faſhion ? 
when cometh. the fruit of the flower of our reward ? 
And unte theſe things Uriel the Archangel gave them 
anſwer, ai:d ſaid, Even when the number of ſeeds is 
filled in you: 1. e. when the number of God's elect 
is accompliſhed, as our Church expreſſeth it inthe 
office for the burial of the dead. To the ſame 
purpoſe ſpeaks St. Joby in the Revelation, 
ch. vi. 9, 10, 11. And when he had opened the fifth 
ſeal, I ſaw under the altar the fouls of them that were 
ſlain for the word of God, and for the teſtimony which 
they held. And they cried with a loud voice, ſaying, 
How long, O Lord, holy and true, doſt thou not j dge 
and avenge our blo:d on them that dwell on the earth? 
And white robes were given to every one of them; and WM 
it was ſaid unto them, that they ſhould reſt yet for a 1 A 
little ſeaſon, until their fellow-ſervants aljo, and their 5 
brethren that ſhould be killed as they were, ſhould be 
_ fulfilled, But to return to St. Clement again; the 
region of the godly, where all the faithful deceaſed 
from the beginning of the world zababit, of which 
he here ſpeaks; he in the beginning of his epiſtle 
(as was obſerved at firſt in the explanation of my 
text) calls with reference to St. Peter, one of that 
number, he place of glory [rene ns dons becauſe ac- 


cording to the expoſition of the Clementine Liturgy, / | 
, of 
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of which I ſhall give you an account preſently z 
they that are there behold the glory of Chriſt, tho? 
not in that full brightneſs wherein it ſhall be ſeen 
at the day of his glorious appearance. And pre- 
ſently after, he terms the ſame place, ſpeaking of 
St. Paul there, the holy place, [oy &Yiov Torov| nor 
the moſt holy place. For he ſeems to allude in that 
expreſſion, as otherwiſe in the ſame Epiſtle he doth, 
to the Temple at Feru/alem, which at the time of 
his writing was yet ſtanding; wherein there was 
the Sanctuary, or holy place; and within it the 
Sandum Sanctorum, the Holy of Holies, both fi- 
gures of the heavenly things. He altogether ſeems 
therefore to have thought the region of the godly de- 
ceaſed, to be a part of the heavenly regions, as the 
Sanctuary was a part of the Temple ; and near to 
the higheſt region of the Heavens, as the Sanctu- 
ary was near the Holy of Holies. But I dare not 
venture too far into theſe curious and abſtruſe 
queſtions. Only I note, that upon this ac- 
account ſome of the fathers, as St. Cyprian, 
St. Ambroſe, and others, ſtuck not to call the place 
of the ſeparate ſpirits of good men by the name of 
Heaven, or the Heavens, meaning, as it appears, 
vid. Amòr. de bono; mortis c. 12. & ad Micheam 
obi. 2.] not the Aditum or inmoſt apartment of 
the Heavens, where the tbrone of the Majeſty on 
High is ſeated, and the gg GaTpCITC the unap- 
proachable 
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PER" light ſhines ; but a heavenly manſion 
near to it. Whence alſo the ancient Hebrews were 
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wont to ſay of the ſeparate ſpirits of the righteous, 

that they are ander the throne of glory. But again, 

1 as to St. Clement's region of the godly, where the 
: fpirits of all the faithful deceaſed from the begin- 
J ning of the world inhabit, we have a clearer ac- 
ll. count of it in the Clementine liturgy in the office 
1 for che dead; I vid. Confit. Apo. lib. 8. ch. 41. 
1 where the entrance of good ſouls into that 
ö ſtate of bliſs is ſaid to be their admiſſion 
| ; into the region of the godly releaſed from their 
* Zedles, [ «5 XH tuo? O- e into the boſom of 


* Abraham, Iſaac, and Jacob, and of all thoſe that 
. Gave pleaſed Gid and obeyed his will from the beginning 
. At e wirli; vbere all cur ſorrow, grief, and mourn- 
zag, is baniſted. And preſently after the ſame re- 
gion is called He land of thoje that ſee there the glory 


of Chriſt : [ros optorriv ev avurh Try dofav Tz Xe 


Of the ſame region of godly ſouls Juſtin Martyr 
plainly ſpeaks in his dialogue with Trypho, not very 
far from the beginning of it. Where, among the 
Catholic Doctrines taught him when he firſt be- 
came Chriſtian, he delivers this for one, that the 

' fouls of the godly (after death till the reſurrection) 
remain ey xerrron mo Jug, in a certain better region, 
end unrigbteous and wicked fouls, & tigen, in an evil 

| | one. 
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one. And yet the ſame Juſtin Martyr in the fame 
book, p. 307. condemns it as an error in the 
Gmneſtics, that they held, That as ſoon as they die. 
their ſouls, ache us Tov gpavev, are received 
up into Heaven, i. e. the higheſt Heaven. Re- 
markable is the Catholic conſent here. Even thoſe 
doctors of the Church, that fancy*d the place of 
godly ſouls to be I know not what ſubterraneous 
region; being led into that error (for ſuch I take 
it to be) by the ambiguity of the Greet word Adng* 
yet acknowledge the godly ſouls there to bein a 
very happy condition. So that tho? they differed 
from other doctors of the Church, as to the ſitua- 
tion (if I may ſo ſpeak) of the place of the ſeparate 
ſouls of good men, yet as to their ſtate, they well 
enough agreed with them. Thus Ireneus is known 
expreſly to have delivered that opinion in his fifth 
book, ch. 31. Tet the ſame father in his ſecond 
book, ch. 63. from the parable of the rich man 
and Lazarus, concludes, that every ſors of men 
(i. e. both good and bad) receive their deſerved ba- 
bitation even before the Judęment. Dignam babita- 
tionem unamquamquè gentem percipere etiam ante ju- 
dicium. And he ſomewhere tells us, Juſtos qui ſunt 
in Paradiſo auſpicari incorruptelam; that the ſouls in 
Paradiſe begin there their incorruptible ſtate, viz. of 
vliſs. Again, in his fifth book, ch. 36. he ex- 
preſly indeed diſtinguiſheth Paradiſe from the 

Kingdom 


5 5 
N M 


0 * 


* 47 ks 


nn 


* 


A 


38 
WW 
1 


* 
* 
* 

- 

3 
fl 
» 


— —— —— —— — — — 


. — ⁵˙ Ä _ ____ _ == — 


Cs. 


Kingdom of Heaven, and reckons it a lower de- 


greece of happineſs, T1; Tz Tlapadacs TEU@TNS ae 
To enjoy the delights of Paradiſe, than, xarat NH 
rng & up diνο to be counted worthy to dwell in 
Heaven. But yet he acknowledgeth in both our 
Saviour ſhall be ſeen, c Ng £108 EGOVT HL 0b OPWYTES QUT OV" 
according as they ſhall be worthy or meet who ſee him : 
Which the author of the queſtions and anſwers to 
the orthodox, in his anſwer to queſt. 15, thus ex- 


plains, That the ſouls in Paradiſe do enjoy the 


converſation and fight of Angels and Archangels, 


XAT or 92 2) T8 CWTNPOG Mp and alſo of our 


Savicur Chriſt by way of viſion ; viz. ſuch in its kind, 
tho? in degree far more excellent, as whereby 


the Prophets ſaw him of old.“ But to return to F 


Treneus, who concludes his diſcourſe in that chapter 
thus: That it is the Divine ordination and diſpo- 
ſition, that thoſe who are ſaved ſhould per gradus 


' proficere, proceed by degrees to their perfect beati- 


tude : That is, that they ſhould, as St. Ambroſe 


ſpeaks, per Paradiſum ad Regnum pervenire; Turo“ 


Paradiſe arrive to the Heavenly Kingdom. Tertul- 
lian allo in his apology, ch. 47. when he was yet 
orthodox, calls Paradiſe, Locum divine amænitalis 
recipiendis ſanfiorum ſpiritibus deſtinatum: a place if 
divine pleaſanineſs, appointed to receive the ſpirits of 
the ſaints. Nay, in his book of the ſoul, which he 


wrote after he was ſeduced, into the hereſy of Mon- 


tanus, 
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(57) 
tanus, tho? he fo far contradicts his former ſenti- 
ments, as to lock up Paradiſe, and place a flaming 
ſword at the gate of it, againſt all but the ſouls of 
martyrs, ad. diſcourſeth very oddly of the place 
and ſtate of other good ſouls; yet he plainly ſig- 
nifieth that the Catholics of his time, againſt 
whom he wrote, were of a contrary belief: And 
he is forced at laſt himſelf to confeſs, that the good 
ſouls in that ſubterraneous region, that he ſpeaks 
of, do enjoy a happineſs not to be deſpiſed ; that 
they do in Abrabe inn expedlandæ Reſurrefiionts ſola- 
tium carpere; in the boſom of Abraham receive the com- 
fort of the Reſurrection to come : 1. e. that they are at 
preſent in a ſtate of reſt and happineſs, and live in 
a ſure and certain hope of a greater happineſs at 
the Reſurrection. So that his contention wich the 
Cãtholics in this queſtion, ſavours of a delight that 
he had to pick quarrels with them, and ſeems to 
be a mere ſtrife of words, whilft in the main, he 
acknowledged the thing itſelf which they affirmed. 

Now to proceed from what hath been ſaid, it 
appears, that the doctrine of the diſtinction of the 
Joys of Paradiſe, the portion of good ſouls in their 
ſtate of ſeparation, from that yet fuller and moſt | 
complete beatitude of the Kingdom of Heaven 
after the Reſurrection, conſiſting in that cleareſt 
viſion of God, which the Holy Scriptures call ſee- 


I SS ing 


„„ 
ing Him face to face, is far from being Popety; as 
ſome have ignorantly cenſured it; for we ſee it 
was the current doctrine of the firſt and pureſt ages 
of the Church. I add, that it is fo far from being 
Popery, that it is directly the coytrary : For it was 
the Popiſh convention at Florence, Nhat firſt boldly 
defined againſt the ſenſe of the primitive Chriſtians, 
illas animas que poſt contraftam peccati maculam, &c. 
that thoſe ſouls, which having contrafed the blemiſh of 

ſin, are either in their bodies or ont of them purged 
from it, do preſently go into Heaven, and there clearly 
bebold God himſelf, ene Ged in three perſons, as he ic. 
And this decree they made partly to eſtablifn their 
ſuperſtition of praying . to the Saints deceaſed, 
whom they would needs make us believe to fee 
and know all our neceſſities and concerns in ſpeculo 
Trinitatis, in the glaſs of the Trinity, as they call 

it, and fo to be fit objects of our religions in- 
vocation-; but chiefly to introduce their Purga- 
tory, and that the prayers of the ancient Church 

for the dead might be thought to be founded on a 
ſuppoſition, that the ſouls of ſome faithſul perſons 
after death go into a place of grievous torment, 
out of which they may be delivered by the prayers 
ot the Church, always provided, there be a ſum 
of money, either left by themſelves, or ſupplicd 
by their friends for them. A groſs impoſition, 
mat hath been, I am perſuaded, the eternal ruin 

of 
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(59) 
of thouſands of ſouls, for whom our bleſſed Lord 
fed his moſt precious blood, who might have eſ- 


caped Hell, if they had not truſted to a Purgatory. 


o: The prayers for the dead uſed in the ancient 
Church, (thoſe I mean that were morę properly 
prayers, i. e. either deprecations or petitions) 
were of two forts ; either the common and gene- 
ral commemoration of all the faithful deceajed, 
at the oblation of the Holy Euchariſt, or the par- 


ticular prayers uſed at the funerals of any of the 
faithful lately deceaſed, The former reſpected the 


conſummation of bliſs at the Reſurrection, like as 
that which our church uſeth both in rhe office ſor 


the Communion, and in that for the Burial cf 
the Dead; which indeed ſeems to be no more 


than what we daily pray for in that petition of che 


Lord's Prayer (if we rightly underſtand it) 7% 


K:ngdim come. The latter were alſo charitable 
omens and good wiſhes of the faithful living, as 
it were accompanying the ſoul of the deceaſed to 


the joys of Paradiſe, of which they believed it al- 


ready poſſeſſed, as the ancient author of the He- 


cleſiaſtical Hierarchy, in the laſt chapter of that 


book plainiy informs us. In a word, let any un- 
derſtanding and unprejudiced perſon attentivaly 
obſerve the prayers for the dead in the moſt un- 
doubtedly ancient liturgies, eſpecially theſe in the 

1 | Clementine 


(60) . 
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Clementine liturgy, and thoſe mentioned in the 


Eccleſiaſtical Hierarchy; and he will be ſo far 
from believing the Romiſb Purgatory on the ac- 


count of thoſe prayers, that he will be foreed to 


confeſs they make directly againſt it. For, to 
omit other arguments, they all run, as even that 


prayer for the dead, which is unadviſedly left by 


the Remaniſts in their own canon of the maſs, as 
a teſtimony againſt themſelves, in this form, 
For all that are in peace or at ret in Chriſt, Now 


how can they be ſaid to be in peace, or at reſt in 
Chriſt, that are ſuppoſed to fry in the ſcorching 


flames of Purgatory, and to endure pains equal 
to the pains of Hell, the duration of thoſe only 
excepted ? Indeed the Romiſh Purgatory is of a 


much later date than Prayers for the Dead, and 


is an invention utterly unknown to the Catholic 
Church for the firſt three hundred years at leaſt. 


We have already heard the apoſtolic Saint, Bi- 


ſhop and Martyr, Clement, in his epiſtle to the 
Corinthians, acknowledging but one place for the 
ſouls of all that have finiſned their courſe in cha- 
rity from the beginning of the world; and that 
place to be a fafe and comfortable refuge and 
ſhelter to them till the Reſurrection, a place of 


glory, and therefore no Purgatory. And to pre- 


vent all cavils, if any man ſhall queſtion whom 
St. Clement means by thoſe that have finiſhed 
their 


(61) 
their courſe in charity? I anſwer, even all the 
Elect of God, all that are not reprobates, all tliat 
ſhall be ſaved, without exception. For ſo he himſelf 
moſt expreſly tells us a little before the place cited, 


Ey &y@anz1 er N rares Ob He Tz Oecs d. 
EY ATTN ade Evaperov £5's TW Ocw* In Ctarity all the ele 
of God have finiſhed their courſe + without charity no- 
thing (or no man) is accepted of God. Far therefore 
was this truly Apoſtolic Pope and Biſhop of Rome 
from the dream of his moſt degenerate ſucceſſors, 
that any man who dies with that repentance only, 
which is called Attrition, and is void of charity, or 
the love of God above all things, can ever be in the 
number of God's elect, or be ſaved at laſt by an 
after gaine in Purgatory. Again, in his ſecond 
epiſtle to the Corinthians, which is affirmed to be 
his by the learned men of the Chureh of Rome, 
and that not without very probable reaſons, and 
however is undoubtedly of the firſt antiquity, he 
doth, as it were, profeſſedly oppoſe the figment of 
_ Purgatory. For thus he writes in the beginning 
of chap. 8. Ns a cope ei tne preTeyonowpes Whilſt 
therefore we are upon earth, let us repent. For we © 
are as clay in the hand of the artificer. For as the 
potter, if he make a veſſel, and finds it awry or broken 
in his hands, may again faſhion it anew ; but if be- 
forehand he hath thrown it into the fiery furnace, there 
i no more help for it, he cannot make it better: So 


alſo 
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ing him the Chriſtian doctrine, as of other things, 


6 

alſo we, as long as we are in this world, may re. 
pen from the whele heart of the evils we have done in 
the fleſh, that we may te ſaved of the Lord, u bilſt 

we have time of repentance. Jor after we have left 
this world, we can no longer confeſs, or repent. What 
ſophiſtry is able to reconcile this divinity with the 
Romiſh Purgatory ? Surely if there be no repent- 


arce at all for ſin in the other world, there can be 


no ſatisſactory ſuffering for ſin there. The Holy 
God cannot be ſatisſied or attoned by the ſuffer- 
ings of thoſe men who have no repentance of thoſe 
ſins for which they ſuffer. And if the Papiſts will 
ſuppole the touls in purgatory to ſuffer the moſt 


- grievous pains of it, without a deep repentance for 


the fins that brought them thither, they muſt make 
them very graceleſs wretches indeed, as like the 
damned in their wickednels, as 8 _— them to 
be in their torments. 
But to go on, let us hear Iain Martyr again 
in that place which we have before in part cited 
out of his dialogue with Trypho, p. 223. where he 
brings in an old man appearing to him in his phi- 
loſophic retirement and folitude, (which ſome 
think to have been the addreſs of a real man, 
others, an Angelical apparition, others, only a 
fiction of a perſon uſual in dialogues) and teach- 


10 
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"OW eſpecially of man's ſoul, in oppoſition to the 


vain philoſophy of Plato, on which he then dored. 
And of the foul he is thus ſaid to have ſpoken :_ 7 - 
do noi affirm that all ſculs die; fer this indeed would 
' be advantageous to the wicked. What then? I ſay 
that the ſouls of the godly remain in a certain better 
region, but unrighteous and wicked ſouls in an evil one, 
TOY ng MPLOEWS £X0£%0ptvcs Xpovey Tore* there waiting 
for the time of Judgment, Where the grave in- 
ſtructer manifeſtly undertakes to ſpeak of all ſouls; 
and diſtributes the univerſality of ſouls only into 
two ranks, godly and wicked ſouls ; and he allots 
but two places to theſe two ſorts, a better region 
to the godly fouls, and an evil one to the wicked; 
and laſty he confines both ſorts of ſouls to their re- 
ſpective places till the Day of Judgment. He 
mult be very dextrous at reconciling contradictions, 
that ſhall undertake to bring this doctrine to any 
accord with that of the Romaniſts concerning their 
| Purgatory, The ſame excellent author again in 
his ſecond apology (as it is reckoned-in our vulgar 
editions) delivers this as the received doctrine of 
the Catholic Chriſtians of his time, p. 66. Ka- 
Sto Sa © aranTa % METH. TAYRTOY 2005 THF Ty GIKWY 
e rag dt Twy eTgdaty MINAAGYAEV%S T THMAIDIOY £9 
da That the ſouls of the wicked ſub/ting even 
after death feel puniſhment ; but the ſouls of good men 
live happily free from puniſhments, No good man 
there- 
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of God. 


ous are ſeparated from the unrighteous. 
carried by angels into their meet places. And the ſouls 


of the righteous are conveyed into Paradiſe, where 


6640 


therefore need fear a purgatory after death, if this 
ſcholar of the apoſtles, as he ſomewhere calls him- 


ſelf, were rightly taught. 


I might lead you after the ſame manner thro? 
the writings of the following Doctors of the firſt 
three hundred years, and by clear teſtimonies our 
of them make it evident, that although ſome of 


them had otherwiſe ſome odd conceits concerning 


the future flate of men; yet not one of chem 
ever acknowledged that Purgatory which the 
Church of Rome hath impoſed on the belief of 
Chriſtians at this day. But the time bids me 


haſten to a concluſion. 


J ſhall therefore only add one teſtimony more 


out of an author that moſt probably lived after 


the third century, to ſhew, that even then the ar- 

ticle of Purgatory was a ſtranger to the Church 
The author of the queſtions and anſwers 
to the Orthodox, in his anſwer to the ſeventy | 
fifth queſtion, having ſaid, that in this life there 


is no difference as to worldly concerns, between 


the righteous and the wicked, he immediately 


adds; But after death, ew, preſently the rigbie- 
For they are 


they 


5 (65 'Y 

they enjoy the converſation and Abe of angels 2 
archangels, and of cur Saviour Chriſt alſo by way. of 
gon: According to what is ſaid; When we are ab- 
ſent from the body, We are preſent with the Lord; 
Bat the ſouls e, the unri geo. are carried to the 
infernal regions, &c. And they, (i. e. both. ſorts of 
ſouls) are kept in thei meet places till the day of the 
Reſurrection and retonpinte. Iwill not diſhonour 
"any of your underſtafidings ſo far as to think ex- 
planation neceſſary, to ſhew you how this teſti 
mony makes directiy againſt the fable of Pur- ; 


galory. 


* 


15 a wats the true riſe. arid growth. of the doc- 
trine of Purgatory is plainly * this: About the 
f 8 middle of the third century, Origen, among other 

1 Platonic conceits of his, vented this, That all the 
EF \ Faithful (the Apoſtles themſelves not excepted) 
= ſhall at the Day of Judgment paſs thro* a purga- 

tory fire, the fire of the great conflagration, which 

they ſhall endure for a longer or hotter time, ac- 
cording as their imperſections require a greater or 

leſſer purgation. And in this conceit, directly 
contrary to many expreſs texts of Seripture, he was 
followed for the greatneſs of his name, by ſome. 

other great men in the Church of God. But how 
different this purgatory is from the Roman, every 
man of ſenſe will preſently diſcern. Afterwards 
K about 
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about the end of the fourth, or beginning of the 


fifth century, St. Auſtin began to doubt whether 
this imagined purgation were not to be made in 
the interval between death and the Reſurrection, at 
leaſt as to the ſouls of the moſt imperfect Chriſ- 


tians. And it is ſtrange to obſerve, how he is off 


and on in this queſtion. And yet it is not ſtrange 
neither, conſidering how eaſily he may, nay how 
neceſſarily he muſt be at a loſs, that leaves the 


plain and beaten path of the holy Scriptures and 


Primitive tradition, to hunt after his own con- 
ceits and imaginations. Towards the end of the 


fifth century, Pope Gregory, a man known to be | 
ſuperſtitious enough, undertook dogmatically to 


aſſert the problem, and with might and main ſet 
himſelf to prove it, chiefly from the idle ſtory of 
apparitions. of ſouls coming out of Purgatory. 
Four hundred years after, Pope John the 18th, 

or as ſome ſay, the 19th, inſtituted a holy day, 
wherein he ſeverely required all men to pray for 
the ſouls in Purgatory. As if the Catholic Church 
before him had been deficient in their charity, and 
forgotten the miſerable ſouls in that place of tor- 


ment. At length the cabal at Florence in the year 


1439, turned the dream into an article of faith, ſo 
that now they are damned to Hell, that will not 
believe a Purgatory: And the Pope's vaſſals ſtill 


tenaciouſly hold and fiercely maintain the doctrine, 
N Fe | not 


1 
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Oy), 
not fo much for the godlineſs as for the gain 


of it. 


I have now faid all that I can think neceſſary 


concerning the ſtate of ſeparate ſouls good and 


bad, keeping myſelf from all needleſs curioſities, 
within the bounds of the holy Scriptures, and the 
received doctrine of the primitive Catholic Church. 
The ſum of all is this: all good men without excep- 


tion are in the whole interval between their Death 


and Reſurrection, as to their ſouls, in a very happy 
condition; but after the Reſurrection they ſhall be 
yet more happy, receiving then their full reward, 
their perfect conſummation of bliſs, both in ſoul and 
body, the moſt perfect bliſs they are capable of, 
according to the divers degrees of virtue through 
the grace of God on their endeavours attained by 
them in this life. On the other fide, all the wicked, 
as ſoon as they die, are very miſerable as to their 
ſouls ; and ſhall be yet far more miſerable both in 


| foul and body, after the Day of Judgment, pro- 


portionably to the meaſure of fins committed by 
them here on earth. This is the plain doctrine of 
the holy Scriptures, and of the Church of Chriſt 


in its firſt and beſt ages, and this we may truſt to. 
Other enquiries there are of more uncertainty than 


uſe, and we ought not to trouble or perplex our- 
felves about them. 
KS: Bur 


4 ,T 2 * 1 * 4 0 ts N 
K 0 * 1 6 4 d # - 1 44 of PI 
* K „ o + : g <a p » — — — N * 1 ' 

. * gs * p * . . 4 6 > , p g 
. —˙Üõ⁸ rere ** | — 


(6 ) 


He 


But leaſt of all are we fiercely to diſpute about 


the places of ſeparate ſouls, where determinately 


they are ſtated. We ſhould rather imitate here the 
. . modeſty of the Apoſtolic Doctors, who (as you 


have heard) were content to ſay of the ſouls of 
men, both good and bad, after death, that they 
are gone 7s their own proper places, to their due 


places, to their meet places, to 10 ces appointed by 
God for them. 


I ſhall now conclude with a brief and Gries 


1 application. 


Firſt, this Diſcourſe is matter of abundant conſola- 


tion to all good men, when death approacheth them, 


They are ſure not only of a bleſſed reſurrection at 


the laſt day, but of a reception into a very happy 
place and ſtate in the mean time. They ſhall be 
immediately after death put in the poſſeſſion of Pa- 


radiſe, and there rejoice in the certain expectation 


of a crown of Glory, to be beſtowed on them at 
the day of recompence. Fear not, good man, 
when death comes ; for the good Angels are ready 
to receive thy ſoul, and convey it into Abraham's 
boſom. A place, wherever it is, of reſt, and that 


-not a ſtupid inſenſible reſt, but a reſt attended with- 


a lively perception of a far greater joy and delight 


than this whole world can afford, A place of the 
beſt 
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beſt ſociety and company, where chou ſhalt be ga- 
thered to the ſpirits of juſt men, to the holy patri- 
archs, prophets, apoſtles, martyrs, and confeſſors; 


and familiarly converſe with thoſe ſaints and ex- 
cellent perſons whom dliou haſt heard of and ad- 
mired, and whoſe examples thou haſt endeavoured 
to imitate. A place that is the rendezvous of the 
holy Angels of God, and which the Son of God 
himfelf viſits, and illuſtrates with the rays of his 
glory : A place where there ſhall be no wicked 
man to corrupt or offend thee, no devil to tempt 
thee; no ſinful fleſh to betray thee: A place of 
full ſecurity, where thou ſhalt be out of all poſſible 
danger of being undone and miſerable for ever: 
A place from whence all ſorrow (becauſe all fin) is 
baniſhed ; where there is nothing but joy, and yet 
more joy ſtil] expected. This is the place that 
death calls thee to: Why therefore ſhouldeſt thou 
be afraid of dying? Tea rather, why ſhouldeſt 
thou not, when God calls thee to it, willingly and 
chearfully die, deſiring to depart, and to be with 
Jeſus Chriſt, which is. far better? If thou wert to 
fall into a lethargic ſtate when thou dieſt, and have 
no perception of comfort till the laſt day; if dark- 
neſs were then to overſhadow thee, till the light of 
Chriſt's glorious appearance at the Reſurrection 
came upon thee, this might reaſonably make thee 
unwilling to die, and deſirous to continue longer 
here, 
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here, where there is ſome comfort, ſome enjoy- 
ment of Chriſt, tho' imperfect. If ſuch a Purga- 
tory, as the ſuppoſition of the Roman Church hath 
painted out to the vulgar, were to receive thee, 
well mighteſt thou be not only unwilling, but alſo 
horribly afraid to die. But, God be thanked, 
Chriſt and his Apoſtles, and the diſciples of the 
Apoſtles, have taught us much. better things, 
Wherefore let us comfort one another with theſe 
words, 1 Theſſ. iv. 18. 32 
Secondly, This Diſcourſe deſerves ſeriouſly to be 
confidered by all wicked men; it they die ſuch, and 
who knows how ſoon he may die? they are imme- 
diately conſigned to a place and ſtate of irreverſible 
miſery. They have trod in the ſteps of Judas in 
this life, and ſhall preſently after death march to 
the ſame diſmal place where Fudas is ; a place 
where there is no company but the devil and his 
angels, and thoſe loſt ſouls that have been ſeduced 
by them: A place of horrid darkneſs, where there 
ſhines not the leaſt glimmering of light or comfort: 
A place of wretched ſpirits, that are continually 
vexed at the ſad remembrance of their former ſins 
and follies, and feel the wrath of God for them, 
and tremble at the apprehenſion of a greater wrath 
yet to come; who preſently taſte the cup of Divine 
vengeance, and are heart ſick to think of the time 
1 when 


1 


vw (29 


ſhalt be in an inſenſible ſtate till then, and not tor- 
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when they muſt drink up the full dregs of it. 
This, O ſinner, is the miferable place and ſtate 
whereunto thou ſhalt immediately enter when thou 
dieſt, if thou dieſt as now thou art. | 


But thou wilt ſay, Jam not ſuch a wretch as 


Judas, who betrayed our Saviour Chriſt to death, 


and fold his Lord and Maſter for money. I an- 
ſwer, But flatter not thyſelf : It is true thou haſt 


not ſinned in the ſame inſtance, nor perhaps to the 
fame degree; but ſure I am thou haſt ſinned in the 


ſame kind. For how often (if thou beeſt a volup- 
tuous man) haſt thou bartered and parted with thy 
intereſt in thy Saviour Jeſus for the ſatisfaction of a 


vile Juſt, and the enjoyment of a tranſient ſinful 


pleaſure ? How often, if thou beeft a covetous 
man, haft thou wilfully tranſgreſſed the laws of 


the holy Jeſus, by lying, cheating, and unjuſt ac- 


tions, to gain a few pieces of glittering earth, per- 
haps of leſſer value than Judas was bribed with? 


How often, if thou beeſt a vain-glorious, ambitious 


man, haſt thou made thy conſcience give way to 
thy vainly conceited honours? How often hait 
thou ſold thy Redeemer for the meer breath of the 
people? Thou haſt therefore played the Judas, 
and if thou dieſt without repentance, to Judas his 
place thou muſt go. | 
Do not deceive thyſelf, with the thoughts of 

reprieve till the Day of Judgment, or think has 
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mented before that time? For immediately after 
death thy ſtate of miſery ſhall commence. . Do not 
entertain thyſelf with the deſperate hopes of Pur- 
gatory, or the advantage of a broken plank to ſave 
thee after the ſhipwreck of death: In the ſame 
miſerable ſtate thou dieſt, thou ſhalt continue in to 
the Day of Judgment, and then thy miſery ſhall 
be conſummated. Conſider this, ye that forget God, 
of be tear you in ; game and there be none to deli- 
ver. Pſal. I. 22. To ſhut up all, let us pray and 
rea that we may never, never be gathered, or 
come into the place of Judas, the place and ſtate of 
reprobate and for-ever loſt ſpirits; from this, good 
Lord deliver us! that when we die, we may go to 
the region of the godly, to Paradiſe, to Abraham's 
boſom ; and at the Reſurrection may fit down with 
Abraham, Iſaac, and Jacob in the kingdom of Hea- 
ven. And in order hereunto, let us thoroughly 
purge ourſelves from all filtbineſs both of fleſh and ſpi- 
rit, per fecting holineſs in the fear of God. 2 Cor. vii. 1. 
For there is no Purgation to be expected in the 
other life. Yea, let us endeavour to excel in vir- 
tue here, that ſo we may have a more abundant 
entrance both into the joys of Paradiſe, and alſo | 
into the fuller glories of the everlaſting kingdom 
of our Lord and Saviour Jeſus Chriſt... 
Which God of his infinite mercy grant through 
the ſame Jeſus Chriſt, to whom with the Father 


and the Holy Ghoſt, &c, | N 
a EXTRACTS, 


5 Wn 
EXTRACTS, as. 
"AVING laid before the reader Biſhop 
T Bull?s two learned Sermons, I ſhall now for 
farther conſideration give him ſome Extras on 
the fame ſubject, taken from writers of diſtin- 
guiſhed 1 note and charafter. * 


Archbiſhop Tillotſon, in his Sermon preached at 
the funeral of Dr. Whichcot, from 2 Cor. v. 6. 
Mberefore we are always confident, knowing that 
whilſt we are at home in Ihe body, we are whſent from 
the Lord > Draws two concluſion ma | 


it, That bill Gl are in theſ bodies ve are de- 
lained from our happineſs ; and that fo” ſoon as ever, 
we depart ont of item, we ſhall be admitted to the 
Poſſeſſion and enjoyment of 1. | 


4 © The, aſſertion, he obſerves, ſhews us. the 


NE, concernin he ſeep of the foul from the 
time of death till g th general Reſurrection. This 


is chiefly grouhded upon that frequent meraphor i in 
Scripture by which death is reſembled to ſleep, 
and thoſe that are dead are ſaid to be fallen aſleep. 
But this metaphor is no where in Scripture, that 
1 know of, applied to the ſoul, but to the body 
L — reſt- 
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reſting in the grave in order to it's being awakened 
and raiſed up at the Reſurrection. And thus it is 
frequently uſed with expreſs reference to the body, 
Dan: xii. 2. Many of them that flee in the duſt f 
the earth ſhall awake. Matt. xxvii. 52. And the 
* and many bodies of Saints which 
feept aroſe. Acts xiii. 36. David after he had ſerved 
his own generation by the will of God fell on ſleep, and 
was laid unto his fathers, and ſaw corruption; which 
ſurely can no otherwiſe be underſtood than of his 
body. 1 Cor. xv. 21. Now is Chriſt riſen from the 
dead, and become the firſt-fruits of them that ſlept ; 
that is, the reſurrection of His body is the earneſt 
and aſſurance that our's alſo ſhall be raiſed. And 
verſe 51, We ſhall not all ſleep, but we ſhall all be 
changed ; where the Apoſtle certainly ſpeaks both 
of the death and change of theſe corruptible bodies. 
1 Theſſ. iv. 14. F we believe that Feſus died and 
roſe again, even ſo them alſo which ſleep in Jeſus will 
Cad bring with him: That is, the body which is 
faid in Scripture to ſleep, and not the foul. For 
that is utterly inconſiſtent with the Apoſtle's aſ- 
ſertion here in the text, that while wwe are in the © 
| bedy we are abſent from the Lord; and that fo 
ſoon as we depart out of the body we ſhall 
be preſent. with the Lord. For ſurely 4% be 
«with the Lord, muſt ſignify a ſtate of happineſs, 
which ſleep is not, but only of inactivity: Beſides, 

that 
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chat the Avoſtle's argument would be very flat, and 
it would be but a cold encouragement againſt the 
fear of death, that ſo ſoon as we are dead, we 
ſhall fall aſleep and become infenſible. But the 
Apoſtle uſeth it as an argument why we ſhould be 
willing to die as ſoon as God pleaſeth, and the 
ſooner the better, becauſe ſo ſoon as we quit theſe 
bodies, we ſhall be preſent with the Lord, that is, 
admitted to the bliſsful ſight and enjoyment of 
him: And while we abide in the body, we are de- 
tained from our happineſs. But if our ſouls ſhall 
fleep as well as our bodies till the general Reſur- 
rection, it is all one whether we continue in the 
body or not, as to any happineſs we ſhall enjoy in 
the mean time; which is directly contrary to the 
main ſcope of the Apoſtle” $ argument, 


2. This Aſſertion of the Apoſtle's doth perfectly 
conclude againſt the feigned Purgatory of the 
Church of Rome; which ſuppoſeth the far greater 
number of true and faithful Chriſtians, of thoſe who 
die in the Lord, and have obtained eternal re- 
demption by him from Hell, not to paſs imme- 
diately into a ſtate of happineſs, but to be detain- 
ed in the ſuburbs of Hell in extremity of torment 
(equal to that of Hell for degree, tho* not for du- 
ration) till their ſouls be purged, and the guilt of 


temporal puniſhmeats, which they are liable to, 


1 be 
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be ſome way or other paid off and diſcharged. They 
ſuppoſe indeed ſome very few holy perſons, (eſpe- 
cially thoſe who ſuffer martyrdom) to be ſo per- 
fect at their departure out of the body as to paſs 
immediately into Heaven, becauſe they need no 
purgation : but moſt Chriſtians they ſuppoſe to 
die ſo imperfect that they ſtand in need of being 
purged ; and according to the degree of their 
imperfection are to be detained a ſhorter or a 
longer time in Purgatory, * 


But now, beſides that there is no text in Scrip- 
ture from whence any ſuch ſtate can probably be 
concluded (as is acknowiedged by many learned 
men of the Church of Rome) and even that text 
which they have moſt inſiſted upon (they ſball be 
ved yet ſo as by fire) is given up by them inſuffi- 
cient to conclude the thing. Eftius is very glad 
to get off it, by ſaying there is nothing in it a- 
gainſt Purgatory : Why ? No- body pretends that; 
but we might reaſonably expect that there ſhould 
be ſomething for it in a text which hath been ſo 
often produced and urged by them for the proot 
of it. I fay, beſides that there is nothing in 
Scripture for Purgatory, there are a great many 
things againſt it, and utterly inconſiſtent with it. 
In the parable of the Rich Man and Lazarus, 
which was deſigned to repreſent to us the diffe- 

rent 


—— 
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rent ſtates of good and bad men in another world, 
there is not the leaſt intimation of Purgatory, 
but that good men paſs immediately into a ſtate 
of happineks, and bad men into a place of tor- 
ment. And St. John, Rev. xiv. 13. pronounceth 
all that die in the Lord happy, becauſe hey reſt 
from their labours ; which they cannot be ſaid to 
do who are in a ſtate of great anguiſh and tor- 
ment, as thoſe are ſuppoſed to be who are in 
Purgatory. 


But above all, this reaſoning of St. Paul is 
utterly inconſiſtent with any imagination of ſuch a 
ſtate. For he encourageth all Chriſtians in gene- 
ral againſt the fear of death from the conſidera- 
tion of that happy ſtate they ſhould immediately 
paſs into, by being admitted into the preſence of 
God; which ſurely is not Purgatory. We are of 
good courage (ſays he) and willing rather to be abſent 
from the body: And great reaſon we ſhould be ſo, 
if ſo ſoon as we leave the body we are pre- 
ſent with the Lord. But no man ſure would 
be glad to leave the body to go into a place 
of exquiſite and extreme torment, which they 
tell us is the caſe of moſt Chriſtians when they 
die. And what can be more unreaſonable, than 
to make the Apoſtle uſe an argument to comfort 
al: Chriſtians, againſt the fear of death, which con- 


gerns but very few in compariſon ? So that if the 
Apaſtle's 
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Apoſtie's reaſoning be good, that while we are in 
this life we are detained from our happineſs, and 
fo ſoon as we depart this life we pals immediately 
into it, and therefore death is deſirable to all 
good men ; I fay, if this reaſoning be good, it 
is very clear that St: Paul knew nothing of the 
doctrine now taught in the Church of Rome con- 
cerning Purgatory ; becauſe that is utterly incon- 
ſiſtent with what he exprelly aſſerts in this chapter; 
and quite takes away the force of his whole ar- 
gument. 


The archbiſhop in his ſecond Sermon on 
Rev. xiv. 13. viz. I heard a voice ſaying unto 
me, Write, Bleſſed are the dead which die in the 
Lord, from henceforth ; yea, ſaith the ſpirit, that they 
may reſt from their labours : and their works do fol- 
low them: argues in this manner: If thoſe that 
die in the Lord are at reſt from all their labours and 
pains ; then this text concludes directly againfl the 
feigned Purgatory of the Church of Rome, which 
ſuppoſeth a great number, yea the far greateſt part 
of thoſe that die in the Lord, and have obtained eter- 
nal Redemption by him from Hell, not to paſs im- 
mediately into happineſs, but to be detained ſome- 
where (they are not certain where, but moſt pro- 
bably in the ſuburbs of Hell) in great pain and 
torment, equal in degree to that of Hell, and dif- 


fering only in duration; I ſay, to be detained there, 
| mw. 
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till chair fouls be purged from their defilements 
| they have contracted in this world, and the debt 
of temporary puniſhments, to which they are li- 
able, be ſome way or other paid off and dil- 


7 


charged. 


They ſuppoſe indeed ſome very few holy men 
to be ſo perfect at their departure out of this 
life, that they do immediately, and without any 
ſtop, paſs into Heaven, becauſe they need no pur- 
gation; and thoſe likewiſe who ſuffer martyrdom, 
becauſe they diſcharge their debt of temporary 
puniſhments here: But the generality of Chriſtians 
who die in the Lord, they ſuppoſe ſo imperfect, as 
to ſtand in need of being purged by fire, and ac- 
cordingly that they are detained a longer or a 
ſhorter time, as their debt of temporary puniſh- 
ments is greater or leſs. + 


And indeed they have a very conſiderable and 
ſubſtantial reaſon, to exempt as few as poſſibly 
they can from going to Purgatory; becauſe the 
more they. put in fear of going thither, che mar- 
ket of Indulgences riſeth higher, and the profit 
thence accruing to the Pope's coffers ; and the 
more and greater legacies' will be leſt to the 
prieſts, to hire their ſaying of maſſes, for the de- 
livery of ſouls out of the place ve torments: For 
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tho? the prayers of friends and relations will contti- 
bute ſomething to this; yet nothing does the buſi- 
neſs ſo effectually, as the meſſes and prayers of 
prieſts to _ end. 


But how is it then that St. John ſays, that thoſe 
that die in the Lord are happy, becauſe they reſt fron 
their labours ; if fo be, the far greateſt part of 
thoſe wwho die in the Lord are ſo far from reſting 
from their labours, that they enter into far greater 
pains and torments, than ever they endured in this 
world? And therefore Bellarmine, that their doc- 
trine of Purgatory may receive no prejudice from 


this text, would have from henceforth, in the text, 


to be dated from the Day of Judgment; when he 
ſuppoſeth the pains of Purgatory will be at an end. 
But why, from henceforth, ſhould take date from 
the Day of Judgment, he can give no reaſon, but 
only to ſave Purgatory from being condemned by 
this text. For St. John plainly ſpeaks of the hap- 
pineſs of thoſe that ſhould die after that time 
_ (whatever it be) which he there deſcribes; but 
that time cannot be the Day of Judgment, becauſe 
none ſhall die after that time. Juſt thus Eſtius (one 
of their moſt learned commentators) deals with 
another zext, which by the generality of their 
writers is urged as a plain proof of Purgatory ; 
he ſhall be ſaved, ye? /o as 7 fire: Upon which he 
ſays, 
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ſays, IL is ſufficient that there is nothing in this text 
againſt Purgatory. © Sufficient, for what ? Not to 
prove Purgatory, as they generally pretend, from 
this zext, but to ſave it harmleſs from'it; as if we 
had pretended that this text makes againſt it. 

But there are others that make againſt it with a 
witneſs. Not only the perpetual filence of Scrip- 
ture about it, when there are ſo many fair occa- 
fions' of ſpeaking of it; as in the parable of the 

Rich Man and Lazerts, where the future ſtate is ſo 
particularly deſcribed,” and yet no mention made, 
nor the leaſt intimation given of this third State. 
But beſides the filence of Scripture about it, there 
are ſeveral paſſages utterly inconſiſtent with it; as 
namely, St. Paul's diſcourſe in the beginning of 
the jth chapter of the 2d epiſtle to the Corinthians, 
where he plainly declares the aſſurance he had, 
that all fincere Chriſtians, ſo ſoon as they quit the 
body, do paſs into happineſs: For we know, ſays 
he, that if eur earthly houſe of this tabernacle were 
diſſolved, we have a building of God, an bouſe not 
made with hands, eternal in the Heavens. The plain 
meaning of which is, that ſo ſoon as-we quit the 
one, we ſhall paſs into the other. And this con- 
ſideration, he tells us, made Chriſtians weary of 
this world, and willing to die; verſe 2. For in 
this we groan earneſily, de/iring to be cloathed upon 

M | with 
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with our houſe, which is from Heaven; and verſe 4, 
For we that are in this tabernacle do groan, being 
burdened. But had Chriſtians believed, that the 
greateſt part of them, when they left the body, 
were to go into Purgatory, to be terribly tor- 
mented there; they would not have been in ſuch 
haſte to die; but would have protracted the time 
as long as they could, and have contentedly borne 
the burden of this earthly tabernacle, rather than to 
guit it, for a condition a thouſand times more in- 
tolerable. But St. Paul expreſly ſays, that Chriſ- 
tians knew the contrary, and that as ſoon as ever 
they went out of the body they ſhould be happy, and 
with the Lord; and that this gave them courage 
againſt the fears of death; ver. 6, Therefore we are 
always confident, dagęurric uy ravrort, bono igitur ani- 
mo ſumus, Therefore we are always of good courage, 
knowing that whilſt we are at home in the body, wt 
are abſent from the Lord: And verſe 8, He are of 
good courage, I ſay, and willing rather to be abſent 
from the body, and to be preſent with the Lord. 
The plain ſenſe of which is, that Chriſtians were 
willing rather to die than to live, becauſe they 
knew, that ſo ſoon as they left the body, and de- 
parted this life, they ſhould be preſent with the Lora. 


But now if the doctrine of Porgatory be true, 
this whole reaſoning of St. Paul proceeds upon a 
. groſs 


1 
groſs miſtake ; and therefore I am certain it is not 
true. And ſo does the voice from Heaven here in 
the text ; Bleſſed are the dead which die in the Lord, 
| that they may reſt from their labours. For there is na 
reaſon to reſtrain this general expreſſion, that die 
in the Lord, only to the Mariyrs ; for tho* they 
are certainly included, and perhaps primarily in- 
tended in it, yet this phraſe, comprehends all thoſe 
bo die in the faith of Chriſt, and is melt fre- 
quently ſo uſed in the New Teſtament. 


But let this ſuffice to have been ſpoken of this 
matter ; eſpecially ſince Biſhop Fiſher, and ſeveral 
of their own own learned writers, do ſo frank- 
ly acknowledge that their doctrine of Purgatory 
hath no ſufficient ground in Scripture. Otber rea- 
/ons ] grant they have for it, which make them 
very loath to quit it; it is a very Prefitable doc- 
trine, and therefore they have taken care to have 
it more abundantly confirmed, by apparitions of 
ſouls from the dead, than any other doctrine 
whatſoever. In ſhort, how little ſoever they can 
ay for it, it is in vain to go about to perſuade 
them to part with it. Demetrius the Silverſmith 
argued as well as he' could for his Goddeſs Diana, 
from be univerſal conſent of the world in the wor- 
ſhip of her; the great goddeſs Diana, whom all Afia 
and the world wirſhippeth, But his truſty argu- 
| M 2 | ment 
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The Archbitzop | in his Sermon on 1 Theif iv. 


14. viz. For if Te believe that Jeſus died, and roſe 


again; even ſo them alſo which ieep in Feſas, will 
Gd bring with bim + writes F This opinion, or 
rather dream, concerning the Sleep of tbe Soul 
from the time of death, i. e. from the time of 
the ſeparation of the Soul from the Body till the 


general Reſurrection, e. effect ually cont 
theſe 2% wys : 


1. By taking away the oft of it : And, 
2. By producing ſeveral! texts of Scripture, 
which are utterly inconſiſtent With it. And this 
J ſhalb the rather do, becauſe ſome men have taken 
a great deal of Pains to eſt4bli hh and prove this 


opinion; tho: I cnfeſs Ido not well underſtand to 
what end, De there is as little comfort as 


truth In it. 41 ( 


rent O44” © { 
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(5 By taking away the oy gem t that I RnOw 


of, of this opinion; and that is, from the fre- 
quent metaphor! and reſctablanee in Scripture 0! 


death to ſleep.” And indeed thoſe eee, are 


dead, are frequently in Scripture” ſaid t Heep, 


to be fallen Aſleep: But then (which falls out very 
crols 
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 eroſs to this opinion) this metaphor of fleep is 


no where in Scripture applied to the Soul, but to 
the Body reſting in the grave, in order to its be- 


ing awakened and raiſed out of this ſleep at the 


Reſurrection. And thus it is frequently uſed, 
with expreſs reference to the body: Dan. xii, 2. 
Many of them that ſleep in the duſt of the earth ſhall 
awake ; and ſurely ſleeping in the duſt of the earth, 
can only be applied to the body. And more ex- 
preſly yet, Matt. xxvii. 52. And the graves were 
opened, and many bodies of Saints which flept, aroſe. 
Acts xii. 36. David after be had ſerved his own ge- 
neration by the will of God, fell on fleep, and cas laid 
to his fathers, and ſaw corruption; but. he whem God 
raiſed again, ſaw no corruption, Now that of David 
which fell aſleep, and was buried with his fathers, and 
ſaw corruption, was certainly his body 3 and that of 
our Saviour which was raiſed again, and ſaw no 
corruption,” was likewiſe his body; according to that 
prediction concerning him, Thou wilt not leave my 


foul in Hell, in Hades ; by which is plainly meant 
the ſtate and place of ſouls ſeparated from the 


body ; nor ſuffer thy holy one to ſee corruption ; that 


is, the body of our bleſſed Lord to rot in the grave. 


1-Cor xy; 20. But now is Chriſt riſen from the dead, 
and become the firſt-fruits of them that ſiept; that is, 


the reſurrection of his body out of the grave, is an 


earneſt and aſſurance that our bodies alſo ſhall be 


raiſed. 


„ 
raiſed. And verſe 51, We ball not all * but WE 
Hall all be changed; where the Apoſtle undoubtedly 
ſpeaks both of the death and change of theſe cor- 
ruptible bodies. And ſo likewiſe the text is to be 
underſtood of the reſurrection of the bodies of the 
Saints, which ſhall be raiſed up by the ſound of 
the great trumpet, and re-united to their ſouls, that 
they may in perſon accompany Chriſt at his com- 


ing. So that it is be body, which is every where 


faid. in Scripture to fleep, and not the ſoul ; and if 
ſo, then the only foundation of this opinion is 
taken away. 


2. I ſhall ſhew, that this opinion of the ecp of 


_ the ſoul is utterly inconſiſtent with ſeveral paſſages 


of Scripture, which plainly ſuppoſe the contrary ; 
as Luke xvi. 22, 23, where in the parable of the 
Rich Man and Lazarus, the different ſtates of good 
and bad men, immediately after their departure 
out of this life, are deſcribed ; but they are ſo de- 
ſcribed, that it is evident that the ſouls of neither 
of them are aſleep. It is ſaid of Lazarus, that he 
was carried by the Angels into Abraham's boſom, and 
that there he was c:mforted ; and of the Rich Man, 


that be was in Hell, and there tormented in flames. 
This was not like to be a ſtate of ſleep and inſenſt- 


bility, and the rich man cry out of his torment ; 
and that we may be ſure he was awake, he is ſaid 
| 10 
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(97) 
to bift up his eyes. And there is all the reaſon that 
can be to conclude, that Lazarus was every whit as 
' ſenſible of the comfort and happineſs that he 
was in, as the Rich Man was of his torment. 
Luke xxiii. 43. where our Saviour ſays of the pe- 
nitent thief, To- day ſhalt thou be with me in Para- 
diſe : but not ſurely to ſleep there till the Reſur- 


rection. Tho' ſome have endeavoured to avoid 
the force of this text, by referring To-day to 


what goes before, and not to what follows after; 
as if our Saviour had faid ; I ſay unto thee this day; 
and not, This day ſpalt thou be with me in Paradiſe : 
which is a fooliſh evaſion, becauſe, I ſay unto thee, 
neceſſarily implies the preſent time, and there is no 
need to add, This day: Beſides that there is no ſuch 


_ phraſe any where uſed, as, 7 ſay nnto thee, This day. 


Phil. i. 23. J am in a ftrait betwixt two, having a 
defire to depart, and to be with Chrift, which is far 
better. But if te be with Chrift, be to be in a ſtate 
of ſleep and inſenſibility, how is that ſo much ber- 
ter than to be in the body, ſerving God and his 
Church? 2 Cor. v. 6. Therefore we are always con- 
fident, knowing that whilſt we ſojourn in the body, 
we are abſent from the Lord; are confident, 1 fay, 
and willing rather to be abſent from the body, and 
| preſent with the Lord. But certainly, to be preſent 
with the Lord, which the Apoſtle here affirms that 


good men are, ſo ſoon as they depart out of the 


bod: 
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(88 ) 
body, muſt needs ſignify a ſtate of happineſs , 
which. Heep is * but yy of ty, 


Beſides that the Apoll s argument would be 
very flat, and but a cold encouragement to Chriſ. 
tians againſt the fear of death, that as ſoon as we 
aredead, we ſhall fall aſleep and become inſenſible. 
But the Apoſtle uſeth it as an argument, why we 
ſhould be willing to die as ſoon as God pleaſeth, and 
the ſooner the better; becauſe fo ſoon as ever we 
quit theſe bodies, we ſhall be preſent with the Lord, 


that is, ſhall be admitted to the bliſsful ſight and 


enjoyment of Him ; and that whilſt we abide in 
the body, we are detained from our happineſs. But 
if our ſouls ſleep as well as our bodies, till the ge- 
neral Reſurrection, it is all one whether we con- 
tinue in the body or not, as to any happineſs we 
ſhall enjoy in the mean time; which is directly 
contrary to the main ſcope of the * 8 


argument. 


* 


Dr. 
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ANNO TATIONS « on Matt. x. 28. 


Fear noi rhe who can kill the Boch, but cannot wil 
the yon $&c, Writes, 

. REST words ſeem to contain a certain 
evidence, that the ſoul dies not with the 
body, but continues afterwards in a ſtate of ſenſi- 
bility: For, (1ſt) that which it is allowed that men 
can do to the body, it is denied that they can do 
to the ſoul; therefore Chri/t ſpeaks not in theſe 
words of death eternal, (for that men cannot in- 
flict upon the body, or hinder it's reſurrection) 
therefore it is ſpoken of a temporal death. Note, 
(2dly) That they, who by Killing the body, make 
the foul alſo to periſh, till the reunion and reviviſ- 
cence both of foul and body, do alſo kill the ſoul, 
and fo do more than they who can kill the body 
only : And they who by killing of the body render 
the ſoul or ſpirit of a man inſenſate, and deprived 
of all poſſibility of thinking, or perceiving any 
thing, do alſo kill the foul; for, it is not caſy to 
perceive, how an intelligible, thinking, and per- 
ceiving being, can be more killed, than by de- 
N priving 
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C 90 \ 
priving it of all ſenſation, thought, . per- 
ception; the body itſelf, being killed by a total 
privation of it's capacity of ſenſe and motion. 
Since therefore in St. Luke xii. 4. Chrift ſaith, the 


adverſaries of the Chriſtians can only kill their bates, 


and here, that they cannot kill their ſouls ; it re- 
mains, that the ſoul doth not periſh: with the body, 
nor is it reduced to an inſenſible ſtate by the death 
of it. And, (gdly) our Lord may well be ſup- 
poſed to ſpeak here, as the Jews would certainly 
underſtand his words; now, they would certainly 
thus underftand him, this being their received 
opinion, That the ſoul after the death of the body, 
was capable of bliſs, or miſery, and therefore did 
continue in a ſtate of ſenſation. ® Man, ſay they, 
fears an earthly king, who may die 10 -morrow, ſhould 
puniſh him; and doth be not fear bim, in whoſe 


hands bis ſoul is, both in this life, and in the future? 
And the author, TEps QUTOXPNTOPOS NOY IO jus, faith, 


Let us not fear him who ſeems to kill the body; fer 


we obo die for the law, Abraham, Jaac, and Ja- 
cob receive ; but they who tranſgreſs the law of God, 


ſubjef7 the foul to a great danger of endleſs Zorments. 
* © Buxtorf. Florileg. p. 364. Ab. Ezr. Exod.xx. 3. PM, 
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Luke xxiii. 43. Verily 1 ſay unto thee, To- day ſhalt 
thou be with me in Paradiſe. That the word onpepor, 
to-day, is not to be connected with / ſay, as if the ſenſe 


were this, I.ſay to thee to-day, but with the words 
following, ſo as to contain a promiſe, hat the thief 
ſhould even that day be in Paradiſe, as to his better 
part, appears from the familiar phraſe of the Fews, 
who fay, of the juſt man dying, T WE be TON fit 
in the boſom of Abraham. 


In - Secondly, to be ſure Chriſt ſpake in that ſenſe 
= in which the thief could, and in which he knew he 
would underſtand him; now he being a Few would 
ſurely underſtand him according to the received 7 
opinion of his nation concerning Paradiſe; now 
they plainly held it to be the place into which 
pious ſouls, ſeparated from the body, were imme- 
diately received. Hence ſprung that oracle of the 
(4)Chaldees, Sec Paradiſe, the glorious country of the ſoul. 
Hence their kind wiſh for the dying or dead per- 
ſon, Let his ſoul be in Paradiſe. Now hence it fol- 
lows, (1ſt) that the ſouls of men die not with their 
bodies, but remain in a ſtate of ſenſibility. Chriſt 
here commends his into the hands of God, ver.46, 
_ where the fouls of the juſt are, Wiſd. iii. 1. in peace, 
verſe 3, and in hope, verſe 4. (2dly) That the 


. 
ht be 
3 


q Aruc. f. 11. 3. 


N 2 . ſouls 


1 


fouls of good men after death ate in an happy ſtate, 


a ſtate of joy and felicity, for Paradiſe, faith 


r Philo, is ovpſBoov hwxns vio nde Ee hor 


gag aveouupruonc, the repreſentation of a ſoul leaping 
for fulneſs and greatneſs of joy. And it is according 


to Tertullian, a place of divine delights. So that 


as the thief could only be there that day by the 
preſence of his ſoul, ſo could not his ſoul be there 
without the greateſt ) joy and felicity. 


Acts vii. 59. Lord Jeſus receive my ſpirit, 
Hence it appears, that the ſpirit of a man Is 4 
ſubſtance diſtinct and ſeparable from the body, and 
which dies not with it; for Szephen prays not to 
the Lord Jeſus to receive his body, but only to re- 


ceive his ſpirit, now to be ſeparated from it. Now 
if the ſpirit of a man died with the body, no rea- 
ſon can be given why St. Stephen ſhould pray to the 


Lord Jeſus to receive his ſpirit rather than his body. 
Moreover, this being ſaid by a Few in preſence of 
the Jews, is doubtleſs to be underſtood, according 
to the ſenſe and opinion of the Jews, who held, 
that he ſouls of juſt men were in the hand of God, 
Wiſd. iii. 1. and were in peace; which expreſſions 
agree not to a thing which is inſenſate; nor could 
an inſenſate being have any hope at all, much leis 


r De Plant. Noz. p. 171. f Apol. c. xlvii. 
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(93) 
an bags full of immortality, as he there ſpeaks, 


verſe 2 


Philip. i.23- To depart, and to be with Chriſt, 
which is far better. Becauſe, faith Crellias, The 
time betwixt death and the reſurrection is not to be 
reckoned; therefore the Apoſtle might ſpeak thus, tho 
the ſoul hath no ſenſe of any thing after aeath. 
But could St. Paul think a ſtate of inſenſibility 
much better than a life tending ſo much as his did 
to the glory of God, to the propagation of the goſ- 
pel, and the furtherance of the joy of Chriſtians ? 


Could he call ſuch an inſenſate ſtate, -@ being with 


Chriſt, and a alking by ſight, in oppoſition to the 
life of faith, 2 Cor, v. 7, 8. Others ſay, the 
Apoſtle ſpeaketh thus, becauſe he expected 
that the general Reſurrection, and this Day of 
Judgment, ſhould be in his time. But the words 
will not bear this ſenſe; for the Apoſtle ſaith, he is 
in a conſtraint betwixt theſe two, whether he ſhould 
chuſe that life which would enable him to gain 
many to Chriſt, and miniſter greatly to the neceſſi- 
ties of his Church, or that which would cauſe 
him to live with Chriſt, viz. as to his better part, 
i. e. whether his body and ſoul ſhould be diffolved, 
or he ſhould {till live in the fieſh ? Now *tis im- 
poſſible that the ſame man, at the ſame time, 
{hould on the Reſurrection and the Day of 
Judgment, 


il 94 ) 1 | 
, udgment, and yet expect to live in the fleſh, to 


abide with the Church in the fleſh, and yet expect 


that none of the members of the Church ſhould 


abide in the fleſh, but ſhould enjoy the Reſurrec. 


tion, which would place them with Chriſt as well 
as himſe!f: that he ſhould deſire that his ſoul 
ſhould be diſſolved, or ſeparated from the body, 
that it ſhould be abſent from the body, that he 
might be preſeat with the Lord, and yet at the 
ſame time expect that day when he ſhall be clothed 


upon with his celeſtial body. 


Moreover he himſelf OI us, that the 


Apoſtles expected only the Reſurrection when other 


Chriſtians ſhould ariſe at the great day; for thus 
he ſpeaks, He that raiſed up the Lord Jeſus from the 
dead, will raiſe us alſo by him, and will preſent us 


ih you, 2 Cor. iv. 14. And this confutes 


their gloſs, who ſay the Apaſtlè expected to be with 
Chriſt as an eſpecial privilege belonging to him 


as an Apofile, or a Martyr for Chriſt. So 


2 Cor. v. 8.— We have confidence even in death 
itſelf, that tho? it render us abſent from the body, 
it will bring us home to Chriſt, and to a nearer 


| fruition of him. Only here note, that according 


to the doctrine of all the ancrents, the ſouls of pious 


men are not aſſumed into the higheſt ee or 


the immediate N of God and Chriſt, 
andy 
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ſtantly upon their departure hen ce, for thus 
only we ſhall be ever preſent with the Lord, 
1 Theſſ. iv. 16, 17. when by the power of God 
at the laſt trump, we ſhall be raiſed up to meet 
him in the air ; his promiſe being at his ſecond 
coming to receive his diſciples to himſelf, that where 
he is, they may be alſo, John xiv. 3. But yet ac- 
cording to all antiquity, the fouls of pious men, in 
the mean time, are in the place appointed for 
them, maps Tw Kupu, with the Lord: i. e. with 
him in Paradiſe; ; Where they enjoy the ſight 
and converſation of their Saviour by way of 
viſion: For Paul and the reſt of the Apaſtles, 
faith le) Polycarp, are in ths place appointed for them 
with the Lord. Not only in Heaven, faith (u) Treng- 


u, but in Paradiſe alſo our Saviour ſhall be ſeen, as 
2 men are worthy to behold him. And This doth ( 


P/jeudo-Juſtin gather from this very place, That the 
ſouls of the juſt go to Paradiſe, and converſe there with 
Chriſt by viſion. Verſe 10. We mult all appear 


© Eig Tov 0@4A0peryoy HUTHIS TOTOV e101 Tapx Tw KRupi, 
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Tuſtin * Reſp. 75. 


before 


1 

before the judgment · ſeat of Chriſt, that every one 
may receive the things done by. the body; r idia 7 
ct propria corporis, the things proper to the 
body ; So the vulgar: Latin: both readings do ſuf- 
ficiently confute the doctrine of the Romiſh Pur- 
gatory, and their prayers for the dead, as teach- 
Ing men ſhall receive hereafter, not according to 
the prayers of others for them, when they are out 
of the body, but according to what they them” 

ſelves have done in the body. Now it is ſure, 
that what the living do of this kind for. them after 
death, they themſelves do not in the body, and ſo 
no account will be had of it in the great day, 
And why ſhould they ſuffer before ſuch dreadful 
pains in Purgatory, who afterwards muſt receive re- 
wards or puniſhments according, not to what they 
have ſuffered there, but according to what they 
have done in the fleſh ? The Fathers here do far- 
ther note : 1. That the ſame body which was dil- 
ſolved, ſhall be raiſed again, and not another; it 
being abſurd to think that one body ſhould fin, 
and yet another ſhould be puniſhed for it; one 
body ſuffer, another ſhould be crowned for it. So 


| Met hodius, Chry atem, 7 8 Hat. 


ht, that the ſoul is to receive it's 


retributions with the body, and not without it, ac- 
cording 


097 ) 
cording to , Methedius, ! Theodoret, and , Hi * 
the deacon, who paſſeth under the name of St. 


Ambroſe. 


Dr. LIGHTF OO, 
On CHR 18 T's Deſcent into Hell. 


HF" ſoul parted from his body, went to Hades, 
into another world, to the place whither 
= holy ſouls go after death: which himſelf ex- 
preſſeth in thoſe words to the good thief, Ti 8 


Dult thou be with me in Paradr iſe. 


What does a ſoul inſtantly after it's departure ? 
Some ſay, walks the regions of air, and ſees the 
ſecrets of nature there. But ſouls go not into 
another world to ſtudy, but to receive rewards. 
And I may ſay of any ſoul departed, as Chriſt of 

Peter, John xxi. 18. When thou waſt young, thou 
girdedſt thy ſelf, and walkedſt whither thou wouldeſt 1 
but when thou ſpalt be old, thou fhalt ftretch ferth thy 


* Ouds VYAp Yupun 1 Von, IAG d v CWUAXTOS % 
Cru e apud Oecum in loc. y Edet⸗ de Xs TAX& 
ri, Xy TAG KONG COMENEE N ura TWy JEN ανενν 
rag ayridoras, * Si Judicanie Chriſto unuſqui/que 
neftrum fafta corporis recipiet, non utique ſine corpore 

 adjudicabitur bono aut malo. 


O hands, 


(98) „ 
, "TOY and another Hall gird thee, and carry thee 


hither thou wouldzſt not, So when the ſou] was 


in the body, it went whither i it would, moved the 
body whither it thought good, did what it pleaſed, 
was at it's own pleaſure : But now being departed, 
another hath girded it; and if it be an evil ſoul, 
he carries it whither it would not; if even the beſt 
ſoul, he hath fixed it, that it is not at it's own li- 
berty, as it was before. A good ſoul returns to 
God, and a bad ſoul too returns to God, that gave 


it: Both return to God. How? Now they come 
entirely into God's hands to be diſpoſed of accord- 


ing to what was done by them in the fleſh; and he 
inſtantly diſpoſeth them into Heaven or Hell. 
That is - the. very day of retribution. See 


Luke xvi. 22, 23. And it came to paſs that the i 


beggar died, and was carried by the Angels into Abra- 
| bham's boſom. The rich man alſo died, and was bu- 


ried: And in Hell he lift up bis eyes being in or- 


ments, &c. Both ſuddenly diſpoſed of, the one to 


Heaven, the other to Hell. So we may take ex- 


ample from the two thieves on the croſs: the 
good thief went preſently to Paradiſe, and the 
bad, to his place; and both theſe to Hades, the 
word in the Creed. This paſſage of our Saviout's 
ſoul to Heaven upon his death, is called his going 
to Hades, the world of ſouls, and the place of 
holy fouls, a as inviſible to mortal eyes: which 

tho” 


/ 


1 


3 
7 
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tho? it ſeems harſhly expreſs'd, He deſcended into 


Hell ; yet muſt be interpreted from the Greek ex- 


preſſion in this fenſe. And the phraſe ; in the Greek 
reacheth, that the foul ſleepeth not with the body; 


ſtayeth not here on earth, where the body doth; 
but hath a life, when the body is dead, and goeth 
into another world to have a living or dying life. 


Dr. STANHOPE, 


In a Sermon concerning the Flappineſs of good men 
after Death: at the funeral of _ Robert Caſtell, 
from Rev. xiv. 13. 


1 beat a voice from Heaven ſaying unto me, . vile; 
Bleſſed are the dend which die in the Lord from 
henceforth : yea, ſaith the ſparit, that they may reſt 
from their labours, and their works do follow them. 


HE ſenſe (faith the Doctor) in which ! 5 

all along taken the words, and the Church 

in uſing them at the burial of every Chriſtian, do 
warrant us to conclude, that this reſt from labour, 
and the reward of good works, begin at the in- 
ſtant of men's dying in the Lord. And if the paſſage 
before us do not ſufficiently prove this, yet there 
are others which may even oblige us to underſtand 
it ſo. The labourers in the vineyard, as ſoon as 
ever rhe even was come, and the duty of the day 
CF 2 over, 
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over, are called to receive their wages. Lazarus 


immediately upon his death, is ſaid zo be carried h) 
Angels into Abraham's boſom, and comforted for the g 
evil things be received in his life-time. St. Paul, 
upon mentioning his departure. at hand, and re- 
flecting upon the good fight he had fought, declares, 
that from henceforth there was laid up for him a 
Crown of Righteouſneſs : Perhaps indeed it is not yet 


ſo bright, nor Lazarus his happineſs ſo exquiſite, 


as it will be at the laſt great day of account. But 
ſtill that crown was determined and fixed from the 
day of this Apoſtle's departure, tho' he is to be 
more ſolemnly inveſted with it, at the day when 
the Righteous Judge ſhall appear. And Lazarus 
was at leaſt in a condition of comfort, ſuch as made 
him good amends for the poverty and diſeaſes he 


| had undergone in his body. So that theſe paſſages, 


as well as that of the labourers in the vineyard, ſuf- 
ficiently confute that fond imagination which ſome 
have entertained, of the ſou] Nſeeping in a ſtate of 
inſenſibility till the general Reſurrection: they alſo 
overthrow that profitable deluſion of the Romiſh 
Purgatory, and render prayers for the dead ſuper- 
fluous and uſeleſs. For how can they be comforted 
who have no ſenſe? What occaſion have they for 
our prayers, who are already bleſſed ? Or how can 
they be ſaid to reft from their labours, who paſs from 


hence into a condition of torments, more exquilite 


by 


„ 
by far than this life can poſſibly endure? And yet 
ſuch the Popiſh Purgatory is repreſented. So juſt 
reaſon have we to conclude, that there is no inter- 
val between the end of good men's labour, and the 
beginning of their reſt; ſo ſubſtantial a reaſon is 
it of their happineſs, that their works do not only 
follow them at a diſtance, but keep them com- 
pany, go with them hand in hand, and render the 
dead hleſſed, from the very moment of their Hing 
in the Lord. 


Bimop S MAL RID GE. 


SERMON on the intermediate ſtate and con- 
dition of the Souls of the Righteous from their 
departure out of this life to the Reſurrection. 


 Isaran lvii. 2. 
He ſhall enter into peace: they ſhall reſt in their 2 
each one walking in his uprightneſs. 


H E, the righteous, foall enter into peace; i. e. 
the juſt and upright man ſhall, when he 
dies, enter into a ſtate of reſt and quiet, where he 
ſhall be no longer diſturbed with thoſe evils, to 
which, during his pilgrimage in this life, he was 
_ expoſed; nor liable to any of thoſe calamities, 
which, if he had lived longer upon earth, might 
have overtaken him. They, i. e. all the righteous, 
for the number is var ied, to o en that the Prophet 


: doth 
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doth not here deſcribe the future condirion of any 


one good man, but of all the Saints of God in ge- 
neral, all reſt in their beds; their bodies ſhall be 
ſafely repoſited in their graves, where they ſhall 
ſleep quietly, till they are awakened by the laſt 
trump; and their ſouls ſhall reſt unmoleſted and 
at eaſe in thoſe receptacles, which God hath pre- 
pared for the abode of the ſpirits of thoſe who die 
in the Lord; each one walking in his own uprightneſs; 
i. e. Each one ſhall reap the fruits of his paſt inte- 


grity ; he ſhall look back upon a well-ſpent life, 


with comfort and peace of conſcience, and he 
ſhall! with joy and pleaſure contemplate that great 
and glorious reward, which God hath prepared 
for all thoſe who live and die in his favour. 


The tate of the righteous after the Reſurrection 
is repreſented to us in holy Scripture in ſuch a man- 


ner, that we cannot poſſibly doubt but it is a ſtate 


of perfect and conſummate happineſs ; but the 
Scriptures are not ſo very plain in deſcribing their 


intermediate condition, but that there is room for 


an enquiry what is the ſtate of the faithful who die 
in Chriſt, from their death to the Reſurrection ? 
whether it be the ſame before as after the Reſurrec- 
tion ? or, if different, in what reſpects it differs 


from it? It is an opinion generally received, that 


the ſouls of the Saints after their departure out of 
| the 
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the body, are immediately by the holy angels con- 
veyed into the higheſt Heavens, and are there ad- 
mitted into the glorious preſence of God, and of 
his Son Jeſus Chriſt ; and that they do there enjoy 
the ſame happineſs and glory which they ſhall en- 
joy after the Reſurrection of the body; the ſame 
not only in ſubſtance, but in degree, barely with 
this one difference, that their bodies are not as yet 
partakers of this glory, becaule they are not as yet 
raiſed from the dead, and re- united to their ſouls, 


There is another opinion ſomewhat different 
from this, leſs generally received than it, but I 
think much more conſonant to the word of God, 
that the happineſs of departed fouls is, in the de- 
gree of it, leſs perfect before, than it ſhall be af- 
ter the Reſurrection; that their happineſs before 
the Reſurrection conſiſts chiefly in this, that the 
faithful are by. death freed from all thoſe cares, 
roubles, dangers, affliftions, temptations, doubts, 
miſeries, anxieties, ſorrow, grief and anguiſh, 
with which they are perpetually diſturbed, wea- 
ried, and tormented in this mortal life, and that' 
as ſoon as they are releaſed from their bodies, 
they do enjoy a perfect quiet and eaſe; in regard 
of which eaſe and freedom from all diſquietude, 
thoſe are pronounced bleſſed who die in the Lord, 
becauſe from thenceforth they reſt from their labours.. 

Nor 


* —— 2 
„ * 
3c WY . 
f ne 3 IAEA A54 — —— — 


5 — " 
"4 * -"* © 


— Shy rr ne > p «ws 1c . 
2 ö * Y 3 r 
4 * * — 


3 yo 


e — 
rs 4 


2 * — 
wy pe © * 


( 104 ) 


Nor are they only free from miſery, but alſo from 


ſin; for together with the body, pious ſouls put 
off all thoſe defilements of ſin, which they had con- 
tracted by their dwelling in the body, and are now 
arrived to that happy ſtate which the Apoſtle aſpired 


after, when he cried out, Wretched man that J am, 


who ſhall deliver me from the body of this death ? 
Rom. vii. 24. That ſtate of grace which was be- 
gun in them, during this life, by the Spirit of 
Chriſt, and thoſe chriſtian virtues wherewith they 
had taken care to adorn themſelves, Faith, Hope, 
Charity, and'the like, are by death very much im- 
proved, and their happineſs is thereby proportion- 
ably augmented : they have now a nearer and 
diſtincter view of that glory which is reſerved for 


them till the laſt day; and the ſure and certain 


proſpect of this doth add to their preſent joy and 
ſatisfaction. For if pious and faithful men in this 
world are ſaid by St. Peter, to rejoice with joy un- 
ſpeakable and full of glory, Pet. i. 8. as often as 
they fix their eyes upon that diſtant reward which 
they hope for, when Chriſt ſhall come in glory to 
recompenſe his ſaints ; then undoubtedly the joy 
which this proſpect will afford them, when it is by 
death brought nearer to them, when it is at a leſs 
diſtance, when they ſee it more clearly, when they 
have no doubts of compaſſing it, when they have 


an carneſt and pledge of it, in that tranquility 
which 


| ( 465 )) 
which chey are actualhy poſſefſed of, tuſt be fein 


WW or taviching and unconceivable- This ſtate ö 
LLedarted tools; rhd? ir be frueh ſupetior to iat kap 

Feines, which thoſe Who are moſt happy in this 
Vond do enjoy, deth yet fall much ſhort of tflat 
ns, which the fame fouls ſhall” 81507 after the 
Räeſurrection; is às much inferior to it, as the ex- 
pectation of a diſtant good is to che Pletent erjoy. 
ment ver! it; as is 0 is to aftual ee 1 


9 
. 


1 |: Ne che fetal arguments may ba kick 
in favour of tlie ferner opinion, according tb 
which the ſouls of departed ſaints are, from 
the time of their departure, perfectly and com- 
pletely happy; yet the latter opinion, which ſup- 
| poſes: their happineſs before the Reſurrection not 
perfect but partial, ſeems to te more conſonant 
WT to the whole tendur of tlie 808, and will, T 
doubt nor, ſeem to you af, if you ſhall be pleaſed 
with me to conſider thoſe paſſages of holy writ, 
wherein this docttine i is, I think, in plain and ex- 
preſs terms delivered.” In the 11th chap. or Rev. 
verſe 17. we find this doxology made by the four 
and twenty Elders which ſat before God in their ſeats, 
who falling upon their faces worſhipped God. and faid, 
Me give thee thanks, O Lord God Almighty, obich 
art, and waſh, ant ars to come; Peetiiſe thou haft taken 
% thee thy great power, and haft reien'd. And the. 
P nations 
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nations were angry, and thy wrath is come, and the 

time of the dead that they uli be judged, and that 
thou ſbouldeſt give reward unto thy ſervants the Pro- 
phets, and to the Saints and them that fear thy name, 
ſmall and great. The time here allotted for God's 

giving a reward to his ſaints, is zbe time when the 
dead ſhall be judged ; then, and not till then, the Pri 
pbets, as well as the other later ſaints, are here ſaid 
to be rewarded: there is therefore a reward reſerved 
for the righteous, which doth not commence 
from their death, but ſhall. then firſt be diſpenſed 
to them, ben the dead ſball be judged after the Re- 
ſurrection. It was the ſame that St. Paul had in his 
eye, when looking / back upon his paſt conflicts, 
and forwards upon his future recompence, he made 


this noble declaration of his. fincerity, and his al- 
ſurance built upon the conſciouſneſs of it, 2 Tim. 


iv. 7, 8. I have faught the good fight, I hare finiſted 
my courſe, I bave kept the faith : henceforth there i 
laid up for me a-crown of righteouſneſs, which the 


Lord, the righteous Judge ſhall give me at that day, 


and not to me only, but unto all them alſo that love bis 


appearing. The crown of righieouſueſs was not then 


to be ſet upon St. Paul's head, when he had juſt 


finiſhed: bis cour ſe, but was from that time to be /aid 


up for bim; it was not to be given till that day, 


the great day of Judgment ; not to be given him 


ſeparately, but at the ſame time to lum, and io al! 
them 


ell 
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them thay loved the appearance of the Judge, when 
the Judge ſhould appear. Hence it is that the 


ſaints of God are directed to look for that bleſſed hope, 


and the glorious appearing of the great God, and our 


Saviour Jeſus Chriſt ; to look for theſe, not as di- 


vided one from the other, but as contemporary 
one with the other. For the Bleſſed bope i is the bleſſ- 
edneſs hoped for; and fince the Apoſtle joins it 
with the appearance of our Lord, he plainly 
ſhews that the perfe& bliſs, which we hope for, 
will not be beſtowed upon us till the Lord appears; 
and is not therefore to be entirely poſſeſſed by the 
ſaints before the Reſurrection, but to be expected 


by them after the Reſurreftion f and the Day of 
of ni ER 92 


But now, if, after the appearance of Chril. 
there ſhall be no other acceſſion to the happineſs of 
departed faints, but what ariſes from the glorifica- 
tion of their bodies; if, even before his appear- 
ance, their ſouls are already poſſeſſed of all that 
happineſs of which they are capable, and to which 
they are thro? the merits of their Saviour entitled; 
there can be no ſufficient reaſon given, why they 
ſhould be ſaid to expect the appearance of Chriſt, 


in order to their being partakers of that biene 
neſs which . _ for; 
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Tha ſomedeparted ſouls. are ini a ſtate of happi. 
wb ſome in a. ſtate of miſery; that, according. to 
their different demeanour in this mortal life, their 


| condition 1s, different upon their tranſlation into 


another world; that they · do not in the interval be- 
tween their being ſeparated from the body by 


. death, and reunited to it at the Reſurr ection, ſleep, 


a-profoundleep, void of allactiop and perception, 
deſtitute of life and thought, inſenſible of pleaſure 
and pain, as, ſome ancient and. modern Heretics 
have EE is; evident STONED: a rent | 
paſhges RO Yi 3 .. = 
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6 The Biſhop' 8 . is not Fe pro- 
<6 « fellediy levelled againſt thoſe who contend, that 
« the ſoul ſleeps till the Reſurrection; but it all 
along ſuppoſes that ſuch a doctrine is contrary to 
the whole tenour of the New Teſtament,” His 
principal deſign being to ſhew that be happineſs 
« of departed ſouls, is in the degree of it leſs perfes 
« befare, than it ſpall be after the Reſurrectian. And 
to prevent any wrong. conſtruction of the argu- 
<, ments. ee uſe of, he tells us:: | 


; 14 * 

I * 2 * any Fo 8 N hare; now 
faid, be. underſtood, and, if I am not miſappre- 
hended, I cannot be underſtood, to have alledged 
or infinuated, either that the fouls of the deceaſed 


a i : | 4 1 are, a 


- 


*- {2499) 5 
are, from the time of thein deceaſe, till the Reſur- 
rection, in a ſtate of death and inſenſibility; or 
that there, is no diffetence till the Reſurrection be- 
4 tween the condition of thoſe who die in the Lord; 

and of thoſe who, dif in their us; on much leſs, 
that the ſouls of thoſe who die in the favour of 
God, are in any danger of loſing God's favour, by 
any actions they ſhall. do after their ſeparation from 
their bodies; or that the ſouls of thoſe, ho die in 
— Aa ſtate of enmicy with. God, can, by any aſter - acts 
of repentance, reconcile themſelves to God; or 

chat departed ſouls can, by any methods of pur- 
== gation in another world, be cleanſed from the de- 
= filements; which they had contrafted in this, and 
by ſuch purifying be rendered more fit objects of 
RX God's mercy, and more worthy to be received into 
nsaghteous are not immediately, upon their being 
| diſlodged from theit mortal bodies, admitted into 
dle participation of muen greater joys than any 
= they felt, or any they were capable of, e. _ 
= KC clogged with ſinful fleſn and blood; 
woe ſouls of the wickeck are not forthwich "_ 
with greater ſorrows; than any they. ſuffered in this 
world from the remorſe of their ſins, or from the 
apprehenſion of God's judgments: But all I would 
=_ | contend for 1 18 barely this, that there is a great deal 
4 | ef difference between the meaſures. of joy and mi- 
: | ſery 
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ſery which! departed ſouls ſhall taſte of before, and 
after, the. Reſürrection g that their intermedi- 
ate ſtate ſhall, à8 to the fulneſs of pleaſure or pain, 
be very different from xheir final; that a great 
part of 'the happineſs of the one ſhall conſiſt in 
the ſure hopes of a much more perfect happi- 
neſs ſtill in reverſion; and that as great a part of 
the wretchedneſs of the other, ſhall conſiſt in the 
diſmal apprehenſions of more exquiſite puriiſh- 
ments fill reſerved in ſtore for them againſt the 
great day of retribution'; - that after the Reſur- 
rection there ſhall be an acceſſion to the happineſs 
of the righteous, not only by their being then glo- 
rified in body as well as in ſpirit, but alſo by an 
increaſe of that bliſs which their ſouls did before 
| enjoy in à lower meaſure, and in a more ſcanty 
; proportion ; that they ſhall be then admitted to a 

cloſer and nearer view of God, and to a more inti- 
'{ mate union with Him, who is the ſource of all hap- 
=  pineſs ; that then believers ſhall fully and entirely 
1 receive all thoſe: bleſſings, which Chriſt purchaſed 
| for them by his death, and which he beſought of 
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ö = his Father, when in their behalf, he ſent up to 
4 Heaven that comprehenſive prayer, John xvii. 20, 
; c. Neither pray I for theſe alone, the Apoſtles, but 


for them alſo which ſhall believe--on me through their 
word 3 "that they all may be one: as thou, Father, art 


in me, and I in thee, that y alſo * be one in us: 
| And 


(an) 
4 the, Rego e 2 S 


e 


be math wie mers Taue that the may behold my glory 
which thou haſt gipen ma 3. that the laus gaberewith 
thou haſt loved Mes may be in them, and I in ſbem. 


bis docvine, which I have now. Fe 
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cerning the difference between the tate, of depait- 
en ſouls. before and after the RefurreQion, I. have 
| therefore advanced, becauſel take it ro he moſt cx con- 
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ſonant to the word of God, moſt ; 4grecable | to the 


; 14 J _ 1 4 


ſentiments of thoſe RN who lived i Jn 6 I 
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tious men would be apt to o make e the belief 


of aRefurreQion, and an univerſal Judgment to 
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come, if we ſhould. teach that men, 2 TeCCIVE a 
& Ci» 4d 
full recompence for all the actions th ey have done 


in the body, and that 055 chat they pee in 
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It n a much more defenſible and conſiſtent 
doctrine, to maintain with our Church, that 
« The ſouls of the faithful after they are delivered 
from the burden of the fleſh, are in joy and feli- 
city.“ And yet that this j Joy and felicity are not 
ſo full and compleat, but that there is, ill room 

for 
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of Scripture. 
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for us to pray to God, erbat he would ccm. | 
Pliſh the nuinber of his elect, and haſten his Kin 


| dom, chat All thoſe that are departed in 8 


faith of his holy Name, may have their perfect 
conſumtmation and bliſs: both in body and foul, 
in-his eterhal and n Nor yx; 


ing mentioned the opition of Flore -Engli 


yz -* 4 


death ; let us now hear What! 4 learned foreigner & M 


vances relating to the ſame ſubject: which, that it 
may be of more general uſe, T ſhall tranſlate i into our 
own language. Phil. Liniborch. Theolog. Chriſt 


chap. x. book 6. De flatu animarum Kay mortem: 


<« Tho” perhaps to ſay nothing about this doctrine ä 
might be eſteemed ſafer, becauſe the Scripture 
treats ; of it 1 in a ſparing manner; and conſequently 
it may be looked upon as raſhneſs for any one to 
enlarge upon it; iy yet to obviate certain groſs. and 
miſchievous « errors, there 7 are ſome things to be ex- 
plained, the Scripture iſelf bang our guide. 


From'thence I alledge, Firtt, That the foul does 
not die with, but ſurvives the body. And tho? this 


might be very ſufficiently proved from teaſons of 


Philoſophy; yet ſetting theſe aſide, we ſhall main- 
rain that truth by clear 15 undoubted teſtimonies 


Feclef 


5 ( 113 ) | 

Eccleſ. xii. 7. The duſt ſhall return to the earth as 

it was; and the ſpirit ſhall return unto Cod aubo gave 
it, Matt. x. 28. Fear not them which kill the body, 
but are not able to kill the ſoul. 2 Cor. v. 8. Weare 
willing rather to be abſent from the body, and to be pre- 
ſent with the Lord, Philip. i. 23. Having. a deſire | 
to depart, and to be with Chriſt. To thele add the 
places where the faithful in death are ſaid to com- 
mend their ſouls to God, Acts vii. 59. Stephen 
ſaith, Lord Jeſus receive my ſpirit. - And Peter, 
I ep. iv. 19. charges thoſe abo ſuffer according to 
the will of Gad, that they commit the keeping of their 
| ſouls to him in well. doing, as unto a faithful Creator. 
| For to what purpoſe ſhall that be committed to 
God which dies, and hath no longer any exiſt- 
ence? Farther, 2 Tim. i. 12. [know whom I have 
believed; and I am per ſuaded that be is able to keep 
D hbat which I have committed unto him agginſt that day. 
E For there, and in verſe 14, the Apoſtle takes no- 
ice of a double pledge; verſe 14, one from God 


another from us to. God, viz.. That of our Soul; 
which thoſe who die in the faith commit to God 
the Creator as a pledge of the greateſt value, tobe 
preſerved even to the laſt day of the Reſurrection, 
and then to be reunited with the body, that to- 
gether with the body it ay enjoy a bleſſed im- 
mortality. 


2 The 


8 (174) 
The ſecond particular which J alledge, is, That 


} j the foul which ſurvives the body, does not ſleep, neither 
= is deprived of all thought, which is next to a ſtate 


| 1 | of annihilation. Rev, vi. 10. The ſouls under the 
| : . altar are introduced, crying, How long, O Lord 
holy and true, deſt thou not judge and avenge our bloud 
on them that dwell on the earth ? Chap. xiv, 4, 
1 beſe are they which were not defiled with women ; 
for they are virgins : Theſe follow the Lomb whither- 
ſeever he goeth. Tho” this is delivered to us by way | 
of parable, yet we are to interpret it ſo as to attri- 
bute ſomething anlagous to the ſouls. 


Neither does it ſeem conſiſtent with the nature of 1. I 
ſpirits; the very eſſence of which, without thought, 4 1 
can hardly be conceived. that it ſhould ſleep. lt 
cannot indeed exerciſe thoſe operations to which 
the miniſtry of the body is required; and conſe- 
quently it doth not ſeem to be able to acquire ex- 
perimental knowledge : And to this conſideration 
thoſe places ſeem to refer, which ſay that the 
thoughts of the dead periſh; that is, of ſuch things, 
to the knowledge of which the miniſtry of the body 
is neceſſary ; ſuch for inſtance as are done under 
the ſun. But that the ſoul is in itſelf deprived 
of thought, is by no means to be granted; not 
i does it ſeem reconcileable with the exiſtence of the 
1 ſoul. 1 of 
4x 07 N | Thirdly, 
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Thirdly, That as the ſouls of the godly have 
not their full triumph in Heaven, nor enjoy the 
| beatific viſion of God: So neither have the ſouls» 
| of the wicked their full and proper puniſhment in 


F | Hell, before he let day of Judgment. That the 


| ſouls of the godly are in a particular ſecure ſtate, 
and with reſpect to their condition in a happy one, 
and have an inward enjoyment of themſelves; 
E which is as it were the beginning and prelude of a 
future triumph and heavenly joy, ſupported with 
| a certain expectation of it; is to me a matter void 
of all doubt. But the complete triumph ſhall take | 
4 place in the laſt day of Judgment, when the laſt 
enemy, Death, ſhall be deſtroyed, 1 Cor, xv. 26. 
and the ſouls ſhall be reſtored to their bodies that 
are raiſ d from the grave: For there can be no 
E complete triumph till all enemies be ſubdued : From 
WE hence it is that the Triumph and Crown of Glory 
$ E is in ſeveral places deferred even to the Laſt Day 
as 2 Tim. iv. 8. 2 Theſſ. i. 6, 7. 1 Pet, i. 6, 7. 
and elſewhere. 8 


You will object perhaps what our Lord ſaith to 
the thief, Luke xxiii. 43. To. day ſbalt thou be with 
ne in Paradiſe: And the Apoltle's deſire to depart, 
and to be with Chrift, Phil. i. 23. And Eccleſ. xii. 7. 
where the ſpirit is ſaid to return unto God who gave 
1. To which I anſwer, To be with Gad and Chriſt, 
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( 216 ) 
in Paradiſe, does not neceſſarily ſignify the enjoy. 
ment of that perfect glory and bleſſed viſion of 
God in Heaven; but that we ſhall be in a certain 
quiet ſtate, and, with regard to the condition of it, 
an happy one; and there be ſo much under the 
Divine protection, that no body can give us any | 
diſturbance, or in any reſpect interrupt our happi- 9 
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i: ' — Therefore the ſouls of the godly are with Chrift, 

1 | which are preſerved by Him in hopes of a Reſur- 

[ | rection, and at the laſt day of being reunited with 

1 | their bodies. You will, it may be, appeal to the | 

: 1 | Apoſtle's words, 2 Cor. v. 1. We know that if 
7 our eartbiy houſe of this tabernacle were diſſolved, we 
N have a building of God, an houſe not made with hands, 


eternal in the Heavens. I anſwer, the Apoſtle 
does not ſpeak of the ſtate of the ſeparate ſoul ; 

but of the ſtate of our glorified body, which the 
Lord will give us at the Reſurrection. This ap- 
pears from the antitheſis of the preſent condition of 
our bodies, to that which is future, Now is the 
body mortal and in a ſhort time to be diſſolved: 

At the Reſurrection the body will be immortal 
and glorified and eternal. But he ſpeaks of it as 
preſent, becauſe of it's utmoſt certainty, according 
to the manner uſed by the ſacred writers; as 
John ili. 18. and v. 24. 3 
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| By the ſame way of reaſoning it appears to us 
| moſt probable, that the ſouls of the wicked ſhall 
not immediately after death be tormented with 
Hell Fire; but, bound in chains of darkneſs, be 
reſerved to the Day of Judgment; and in the 
mean while vexed and diſquieted with horror and 
anguiſh, the beginning of infernal puniſhment. 
The parable of the rich glutton, Zuke xvi. who 
= after death is repreſented lifting up his eyes in 
| RE: Hell, is no proof that infernal puniſhments begin 

XE immediately after death: For no certain applica- 
MX tionis to be drawn from every part of a Parable : 
. 8 But what concerns us, is, the ſcope and intent 
ö⁊d⁊ of the Parable.——Bezz, in his Opuſc. Theol. 
part 1. page 461. (wherein he both defends and 
, XX blames S. Caſtellio) believes that by the word 
e | Hades here is to be underſtood the Grave: his 
„words are to this purpoſe ;- That the ſeveral parts of 
ebe fomilitude are not io be regarded, ſo much as the very 
intention of Chrift. So in other places we are to confider 
fi what manner the Dead ſpeat, and whether they 
c RE Have eyes, tongue, and fingers in that place of Hell. 
: 8 It is therefore ſufficient for us, that Chrift under thoſe | 
i: BR gures deſcribes to us as in a pifure ſuch things as 
s Vs greeable to our capacity repreſent to us the late of our 
g /iure life. And conſequently his placing the Grave of 
5 be rich man as in the midſt of flames, Jrgnifies to us, 

bat there be is not a dead corpſe, but a living man. 

; This 


(1189) 

This whole affair, in my opinion, is moſt ad- 
vantageouſly illuſtrated by the ſimilitude of 
ſleep, which is ſeveral times uſed in Scripture. 
For nothing in Scripture is; more frequent, than 

to call the death of the godly a ſleep; becauſe from 
thence, in the ſame manner as from ſleep, there 
ſ2all be a riſing again. Let the ſtate of ſleep be 
applied to death, or rather the ſtate of thoſe that 
ſleep to the dead, the caſe will then be very clear. 
in ſleep, the whole man ſleeps, ſo as that he can 
have no perception of out ward objects: Bat the 
ſoul doth not ſleep, neither is it altogether deprived 
of it's inward functions: This, even the dreams 
that ſo often occur to us, evidently demonſtrate. 
So likewiſe in death, the whole man is dead, not 
| having any perception of outward objects, or the ex- 
erciſe of any operations, which require the ſervice of 
the body: And yet the ſoul that remains dieth not, 

l nor ſiecepeth but exerciſes the inbvard functions of 
thinking: From which we conclude that not the 
ſouls, but the men, are ſaid to die and ſleep. And 
beſides, ſome of our dreams are pleaſant; they re- 

freſh us, and detain us by an agreeable contem- 

plation: Others are dreadtul, tertible; repreſent- 

ing certain calamities in ſuch a manner, that we 

are affected and frightened by them, as if they 

were really preſent. Juſt ſo is the condition of ſe- 
Farate fouls, of a two-fold nature. The ſouls of 
; the 


E 


6119 


i the faithful and godly are poſſeſſed with agreeable, 


pleaſing thoughts, ariſing from a ſure, and not far- 


diſtant hope ofapproaching happineſs; and with re- 


ſpect to their condition are partakers of ſpiritual hap- 
pineſs, But as to the ſouls of wicked men and infi- 
dels, they are conſtantly terrified with the grievoul- 


neſs of approaching puniſhment, and with trouble 
and anxiety dread the puniſhment that will ſoon 
overtake them, as if it was already preſent. 


Farther, when a man awakes from ſleep, cer- 
tain vital operations are reſumed, and the foul, to- 


gether with the organs of the body, hath the per- 


ception of certain ideas from outward impreſſions : 
So when men are raiſed from the dead, the opera- 
tions of the whole man return to them; but 
indeed very different ones according to the two- fold 
ſtare of men. When the ſouls of the faithful ſhall 
be united to glorified bodies, the happineſs of 
the bleſſed will be complete, they will have a full 
perception of heavenly joy, and a ſolid triumph. 


But wicked and condemned ſouls being reſtored to 
their bodies, ſhall together with them be caſt into 
Hell, to ſuffer the puniſhment due to their 


wickedneſs. This opinion is moſt agreeable to 
the nature of the ſeparate foul, to that of the laſt 
judgment, and to the teſtimonies of holy Scripture, 
wherein mention is made of men departed this life, 
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ot ofthe ſiparite ſoul. And that was the common | 

i opinion of the Fathers Irenaus, Tertullian, Oprian, © 
Ambroſe, Auguſtin, and others z whoſe phraſcology, 

_ tho? it be different, whilſt ſome place the fouls in 
Heaven, others in Hell, as to the thing itſelf there i is 

—_— jj} "WE greateſt harmony, viz. That the ſouls of the 

= godly are in a ſecure and happy ſtate, and enjoy the. 

higheſt contemplation of promiſed happineſs; and 

yet not fully conſummated, but in the Reſurrection 

ſhall attain to the greateſt e of this 
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